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4.-6. oktoobrini 2023 tdhistatakse Eesti Kirjandusmuuseumis
silmapaistva udmurdi folkloristi Tatiana Vladokina 70. siinnipaeva
rahvusvahelise veebikonverentsiga “KanbiK Kblfiocn3H BU3bIN
owmecbécbiz” — “Elava traditsiooni latetel”.

Tatiana Vladdkina on filoloogia doktor ja professor, Udmurdi Vabariigi
auteadlane, Udmurdi Vabariigi riikliku preemia “Udmurtia hing”
laureaat rahvakultuuri alal (2023), Helsingi Soome-ugri Seltsi auliige,
Udmurdi Vabariigi Udmurdi Ajaloo, Keele ja Kirjanduse Instituudi
filoloogiliste uuringute osakonna juhtivteadur. Ta I6petas 1975. aastal
Udmurdi Riikliku Ulikooli ja oli aastail 1975-1978 Tartu Ulikooli juures
folkloristika kraadidppes. Folkloori kogumise, teadusliku uurimise ja
avaldamisega alustas aastal 1972, alates 1978. aastast on juhtinud
ka rahvaluule ja etnoloogia ekspeditsioone ning on sarja “Udmurdi
folkloor” peatoimetaja ja autor. Tatiana Vladdkina on tdnapaevase
udmurdi folkloori, mitoloogia ja traditsioonilise kultuuri uurimise
rajaja. Tema t66d on olulisel kohal soome-ugri folkloristikas.

Konverentsil esinevad ettekannetega teadlased Eestist, Ungarist,
Prantsusmaalt, Udmurtiast, Baskortostanist, Mari-Elist, Karjalast ja
mujalt. Lihema vaatluse all on teemad, mis on seotud valitéode,
traditsioonilise kultuuri tanapdevaste vormidega ja mitoloogia-
uuringutega.

Konverentsi raames avatakse Tartus, Eesti Kirjandusmuuseumi
esimesel korrusel naitus Tatiana Vladdkina toodest.

Konverents toimub silmapaistvatele folkloristidele pihendatud
konverentsisarja “Keelest meeleni” raamides.

Urituse korraldab Eesti Kirjandusmuuseumi folkloristika osakond
koostdds Udmurdi Ajaloo, Keele ja Kirjanduse Instituudi (Udm FIT
URO RAN) ning Udmurdi Riikliku Ulikooliga.

Lahem informatsioon:
Mare Kdiva, mare.koiva@folklore.ee
Nikolai Anisimov, nikolai.anisimov@folklore.ee
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2023-TiA apblH 4—6-Ti1 KOHbbIBYOH3 ICTOHMbICH IMTEPATYpPan My3elblH
T. . BnagpbikuHa yamypT GonbKAopuctiaH 70 apec TbipMOH33/1bl
cinzem “KanblK KbIJIOCNA3H BU3bIN OWIMECHECHI3” KasbIKKycno
OHNaWH-KOHdepeHLUa opTvO3.

TaTbAHa puropbeBHa BragblknMHa — ToAMO yaAMYpPT GOSIbKAOPUCT,
dunonorva TopochA 4OKTop, Npodeccop, YaMypT /1bKyHbICb TOA0C
YAbICbICb CE-AaHO y¥Kacb, PUHAAHANBICE PUHH-YrOp OraseAaCcbKOH-
N3H [JaHO KYHroxKcbOp €3umes, YamypT INbKyH KMBAATITNSH KanblK
nynyebepet yabicbich “Aywa Yamyptun” npemunisH naypeartss
(2023), YamdULL YpO PAH-n3H UcTopuss, Kblba HO MTepaTypas
YAMYPT UHCTUTYTbICHTbI3 PUN0NOTM ICKEPOHBECHA E33TbICh BAaNTICh
Togocun. 1975-Tit apblH MbIANYMbBA3 YAMYPT KYH YHUBEPCUTETI3,
1975-1978-1i1 apbécol AblWETCKM3 TapTy YHUBEPCUTETAIH acnpPaH-
Typans. 1972-Til apbiceH Ntoka-bMya, acKkepe HO nmeyatna ygmypT
donbknopes, 1978-1i1 apbiceH GobKAOPBA HO STHOrpadusaa sKcne-
anumoc pagba, “Yamyptckuii ponbknop”, “MamatHUKKM KynbTypbl”,
“®onbknopHoe Hacnegue”, “YamypTckasa obpagosan asbyKka” KHuUra
Cy3beTbECTbl NICbTOH3H HO MeyaTnaHaH KnBanta. ConaH yXKbéchbi3
yamypT donbknopes, mmudosiornes Ho KanblK Jiynyebeperas scke-
POH YAbICbIH HO OrNOM GUHH-Yrop $O/IbKNOPUCTMKAbIH 6aa3bim HO
WOACKBIMOH MHTbI 6acbTO.

Joknagbéccac Nbla303bl ICTOHMbICL, BeHrpubicb, PpaHuUMbICh,
YamypTubicb, bawkopTocTaHbicb, Mapuit-dabicb, Kapeaunbicb HO
MYKET Y/10CBbIIBbECHICE TOAMO GUHHO-YIPOBEABEC HO €MUT TOL0CUU-
oc. KoHdpepeHUUbIH 3cKepembliH 1yo3bl GObKA0pE3 t0KaH-6MYaH
YXKeH, Kanblk nynyebepeTnaH Tyana ynoH3HbI3 HO MUbOaOrMeH
rep3acbKem t0aHbEC.

KoHdepeHLmes paabacbec — ICTOHMUbICL IMTEPATYPAn My3elbiCb
donbKNOpPUCTMKAn E33T HO PoccubiCb TO4OCHA aKaaeMunsH Ypan
€33TbICbTbI3 ICKEPOHBECHA YyAMYPT deaepan LeHTpbicb NcTopuns,
Kbl/1bsl HO IMTEPATypan yaMYPT UHCTUTYT HO YAMYPT KYH YHUBEPCU-
TeT. KoHdepeHuma optye Mysen, UHCTUTYT HO YHMBEPCUTET KYCMbIH
Gow y»KaH capbICb OTKbI KyTaMmeH Bande Ho “Keelest meeleni” —
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“KbinbiceH Mblpca3ésb” KoHdpepeHuMa cepusablH, Kyai3 CM3emblH
Cé-aaHo GpONbKIOPUCTBECbI.

KoHdepeHumna abipbsa TaTbsAHa [PUropbeBHaN3H TOAOC/bIKO
VX BbECbIHbI3 aA3bITOH Y*Ka03. COMH TOAMATCKbIHbI Iy03 SCTOHMbICh
ntepaTypan Mmy3enisaH 1-Tii aTaxkas.

BaHb 10aHbECHA BAa3UCbKbIHbI 1y3:
Mape KbiliBa, mare.koiva@folklore.ee
Hwukonan AHucumos, nikolai.anisimov@folklore.ee
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4—6 oKTAbpAa 2023 r. B DCTOHCKOM /IMTEPATYPHOM My3ee nponget
MeKayHapoaHasa oHNnaH-KoHdepeHuua, nocealweHHas 70-netuto
yamyptckoro ponbknopucra T. . BragbikuHoii “KanbiK KbiniocnsH
BU3biN owMmecbécbi3” — “Tpaanuum Kusble PogHUKK" .

TaTbAHa MpuropbeBHa BaagblKMHa — U3BECTHLIN YAMYPTCKUIA ONb-
K/TOPUCT, AOKTOP GUI0NOTMUYECKUX HaYK, MTpodeccop, 3acayKeHHbI
aeatenb Haykn YamypTtckol Pecnybamku, MOYETHbIN MHOCTPAHHbIN
yneH ®uHHO-yropckoro obuiectea (PuHAAHAMSA), NaypeaT NPeMUn
MpasuTtenbcTBa YamypTckoi Pecnybankn “Oywa YamypTtnun” B obna-
CTU TPAANLMOHHOM KynbTypbl (2023), BeayLwmii Hay4Hbli COTPYAHMK
oTaena GUNONOrMYecKMX UCCAefoBaHUMA YAMYPTCKOrO MHCTUTYTA
NUCTOPUN, A3blKa U inTepaTtypbl Yam®PULL YpO PAH. B 1975 3akoHuYMANa
YOMYPTCKUI rocyAapCcTBEHHbIN yHUBepcuTeT, B 1975—-1978 rr. obyya-
Nacbk B acnupaHTtype TapTyckoro yHuBepcuteta. Coopom, nsyyeHmem
n nybavkaumnen yamyptckoro ¢ponbkaopa 3aHMmaetca ¢ 1972 r,,
¢ 1978 r. opraHusyeT aKkcneanummn no cbopy ¢oabKAOPHO-ITHOIPa-
dunyeckoro matepuana, pyKoBogMT COCTaBAEHMEM U NybAMKaLmen
csoga “YamypTckuii donbkaop”, cepum KHUT “MamAaTHUKK KyAbTYpPbl.
donbknopHoe Hacneame”, “YomypTckas obpsaoBas a3byka”. BHecna
BECOMbII BKNA4, B UCCAeA0BaHNE yaMYypPTCKOro ¢ponbKknopa, muoo-
NIOTUN N TPAAULMOHHOM KynbTypbl. Tpyabl TaTbAHbl PUrOPbEBHbLI
MMELOT BaXKHOE 3HaYeHne A1a PUHHO-YropcKon GoNbKNOPUCTUKMN.

C foKknafamu BbICTYNAT UMEHUTbIE U MOJIOAbIE UCCNEA0BATENN
dUHHO-yrpoBeabl U3 ICTOHUU, BeHrpumn, ®paHuunm, Yamyptuu,
BawkopTocTtaHa, Mapuin-3n, Kapennu n gpyrux permnoHos. Ha
KOHdepeHuMn byaeT pacCMOTPEH pad TeM, CBA3AHHbIX C NOJeBOM
paboToli, coBpeMeHHbIM ObITOBaHUEM TPAAULLMOHHOM KYAbTYpbI,
MNPONOTUYECKMMMU UCCEA0BAHUAMM.

OpraHusaTtop KoHdepeHUuUN — otaen GONbKAOPUCTUKMU
3CTOHCKOrO INTEPATYPHOro My3es, NapTHepbl — YAMYPTCKU
WHCTUTYT UCTOPUMU, A3bIKa U AuTepaTypbl Yoam®dUL, YpO PAH
M YOMYPTCKUN rocygapcTBeHHbIN yHuBepcuTeT. KoHdepeH-
LMA NPOBOAMTCA B pamMKax MeXAYHAPOAHOro CorfaweHua
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O COTPYAHMYECTBE MEXAY 3TUMM HAYUYHbIMU YUYpPEKAEHUAMMU
N ABNAETCA NPOJOIKEHNEM cepun KoHbepeHLumii “Keelest meeleni” —
“OT A3bIKa K pa3ymy”, NOCBALLEHHbIX BblAAOLLMMCA GONbKNOPUCTAM.

B pamKax KoHpepeHunmn byaeT oTKpbITa BbICTaBKa Hay4HbIX pa-
60T TaTbsAHbI MPUropbesHbl. C BbICTABKOM MOMKHO 03HAKOMMUTbLCA Ha
nepBOM 3Taxe ICTOHCKOro IMTEPATYPHOro My3es.

UHdopmauumsa:
Mape KbiliBa, mare.koiva@folklore.ee
Hwukonan AHucumos, nikolai.anisimov@folklore.ee
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On 4-6 October 2023 an international online conference dedicated
to the 70th jubilee of Udmurt folklorist Tatiana Vladykina, under the

heading “KanbiK KblnocnaH BM3bIA owmecbécbiz” — “At the source
of living tradition”, takes place at the Estonian Literary Museum.

Tatiana Vladykina is a famous Udmurt folklorist, Doctor of Philology,
Professor, honoured scholar of the Udmurt Republic, foreign honor-
ary member of the Finno-Ugric Society (Finland), laureate of the “Soul
of Udmurtia” award of the Udmurt Republic in the field of traditional
culture (2023), leading researcher of the Department of Philological
Research of the Udmurt Institute of History, Language and Literature
of the UFRC UD RAS. She graduated from the Udmurt State University
in 1975, and in 1975—-1978 she was a doctoral student at the Univer-
sity of Tartu. She has been collecting, investigating and publishing
Udmurt folklore since 1972; since 1978 she has been organising field-
work to collect folklore and ethnographic materials. She is author and
editor of the series Udmurt Folklore, Cultural Monuments of Folklore
Heritage, Udmurt Ritual Primer. Her contribution to the studies of Ud-
murt folklore, mythology and traditional culture is priceless. Tatiana
Vladykina’s studies are important also for Finno-Ugric folkloristics.
The participants in the conference are renowned and younger
Finnougrists from Estonia, Hungary, France, Udmurtia, Bashkortostan,
Mari-El, Karelia and other regions. The conference discusses topics
related to fieldwork, traditional culture today, and mythology studies.

The conference is organised through the platform Microsoft Teams
and is available on KirmusTV.

The conference is organised by the Department of Folkloristics
of the ELM, in partnership with the Udmurt Research Institute
and the Udmurt State University. The conference is organised
within the framework of an international cooperation agreement
between these scientific institutions and in the series of confer-
ences “From language to reason”, dedicated to famous folklorists.
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Within the framework of the conference an exhibition of Tatiana

Valdykina’s works opens on the ground floor of the Estonian Literary
Museum.

Further information:
Mare Kdiva, mare.koiva@folklore.ee
Nikolai Anisimov, nikolai.anisimov@folklore.ee
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NMPOrPAMMA
PROGRAMME

PernameHT BbICTYNNE€HUIA:

Aoknag — 20 MuH.,

BOMNPOCHI U KOMMeHTapum — 10 MUH.

JocTyn K KoHbepeHunn no ccoinke MS TEAMS

Speech time limit:

report —20 min.,

guestions and comments — 10 min.

Access to the conference via link MS TEAMS


https://teams.microsoft.com/l/meetup-join/19%3ameeting_NDIzYzU4MmEtNDRiZS00NDVkLWE1OWUtOTY1NGRlNTE5N2Rm%40thread.v2/0?context=%7b%22Tid%22%3a%22d9af6da7-cf29-48fe-8dae-df3784f4bde2%22%2c%22Oid%22%3a%2246779886-4005-4552-b9be-5775a63a2c81%22%7d
https://teams.microsoft.com/l/meetup-join/19%3ameeting_NDIzYzU4MmEtNDRiZS00NDVkLWE1OWUtOTY1NGRlNTE5N2Rm%40thread.v2/0?context=%7b%22Tid%22%3a%22d9af6da7-cf29-48fe-8dae-df3784f4bde2%22%2c%22Oid%22%3a%2246779886-4005-4552-b9be-5775a63a2c81%22%7d
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MPOFPAMMA JocTyn K KoHdpepeHuun no ccbiike MS TEAMS

4 oKTAGpA 5 oKTA6pA 6 OKTAGpPA
10:00 - 10:30 OTKpbITUE BbICTaBKKN Hapexpa LLlytosa TaTtbsiHa Kopo6oBa
Peka Yenua B 06pagax u MepcoHaXKHbIM KoZ, YAMYPTCKUX
BEPOBAHMAX CEBEPHbIX cBafebHbIX neceH
YAMYpPTOB
10:30-11:00 MpuBeTcTBEeHHbIE CNOBA Masen Kyteprun CsetnaHa Crapogy6buesa
MNupet Boonaiiga, [ByA3blYHbIE YACTYLIKM HekoTopble KynbTypHble CMbIC/bI
LVPEKTOP DCTOHCKOrO IMTePATypPHOro B COBPEMEHHOM KU3HU PYCCKMX NeceH “c aBueHvem” B
myses yAMYpTOB 4. [bipaawyp YAMYPTCKOWN TPaAULLMK AepeBHM
Jlroamuna bexrtepesa, (Fon) LWapkaHcKoro paitoHa BapHu [lebecckoro palioHa
3aM. AnpeKTopa no YamypTtum YamypTckoi Pecny6amku
COLMOryMaHUTapHOMY HanpaBaeHMIo
Ypm®ULL YpO PAH
FanuHa Myxosa,
OMpekTop UHCTUTYTa yaMypTCKOWM
dunonornn, GUHHO-yrpoBeAEHUA U
11:00 - 11:30 KYPHanUCTUKn yary WpuHa Hypuesa MNasen LWaxos

Mape KbliiiBa,
pyKkoBoauTenb otaena GoabKAOPUCTUKM
ICTOHCKOro IMTEPaTYpPHOro my3es

YaMypTcKan KonbibenbHas
necHs: elle pas K npobneme
NepBOMCTOYHMKA

O 3aMMCTBOBAHHbIX My3blKa/bHO-
NO3TUYECKMX TEKCTax B ponbKaope
MopZaBbl CMbrpu: TBOpYECKMe
CTpaTernv agantauum neceH
IMTEPaTYPHOTO MPOUCXOKAEHMSA
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[

TMPPOTPAMMA floctyn K KoHdepeHLyy no ccbiake MS TEAMS
T

4 oKTAbGpA

5 oKTA6pAa

6 OKTA6pA

11:30-12:00

MNosapaButenbHbiii 610K
Mosapasnenue Konser u3 MHCTUTYTa
¢dunonornn CO PAH, r. HoBocnbupck
Mosapasnenue Konser u3 MHCTUTYTa

rymaHuTapHbIx nccnegosaHuin YpO PAH
(dnnman Nepmckoro denepanbHOro
nccaepoBaTeNibekoro ueHTpa YpO PAH),
r. Mepmb
Mo3ppaBneHne BeHrepcKmx KOANer, r.
bypanewT
MNo3ppasneHue ot MHPOPMaAHTOB
TaTbAHbI BNagblKMHOM — GOIbKAOPHbIN
aHcambnb 4. foxKHA ManonypruHCcKoro
palioHa YamypTuum “foxHa KeHakbéc”
(“ToKMHCKME TeTyLIKKN")
No3apaBneHue oT Anacnopbl yaoMypTOB
ICTOHUN — yAMYPTCKMIA aHCamMbb
“Owmec” (“PoaHunk”).

EkatepuHa CyHuoBa
TpaBHMYeCTBO yaMypTOB

Cepreit MuHBanees
“HaumoHanbHoCTb Hawa
ManeHbKaa”: OnbIT U3yyeHua
STHUYECKOW camongeHTUdUKaLUn
KapenoB-ntoANKOB
(nTorm akcnegnumn 2021 1.)

12:00 - 13:00

MepepbiB Ha 0bep,

MNepepbis Ha obep,

MNepepbis Ha 06ep,

13:00 - 13:30

13:30 - 14:00

Mpe3eHTauua HOBbIX U3AAHUIA
TatbAHa MNaHuHa, EnnsaseTa JIOXKKUHA
KonnekTtnsHasa moHorpadpua “Ty»K yHO
Kbl/IE BEPaHO Kblbéchl...” [“KaK ke
MHOIO OCTa/IOCb HEBbICKA3aHHoOro...”].

MeBck, 2023.

EneHa Nonosa
KonnektueHas moHorpaduma “MNMuena n
MEZ, B HAapoaHOW KynbType”. MKeBcK,

2023.
Aapo /luHtpon
Soome-ugri reisid (PMHHO-yropckue
noesgku). Tapty, 2022.

AnekcaHap YepHbix
CoBpeMeHHble NPOeKTbI
ny6anKaumm GosibKAOPHbIX
TEKCTOB: NOAXOAbI U
npobsiembl

Mape KbliiiBa
“Kyzia mbl yxoaum, Korga foXumcsa
cnaTb?” (Bunan Ainnnw)

PaHyc Cagukos,
TatbaHa MUHHMAXMeTOBA
donbknop ygmypTos
bawkKopTocTaHa:
COBpPEeMEeHHbIe acneKTbl
6bITOBaHMA U TEHAEHLUM
cobupaHna u nsyyeHua

TaTbsAHa MaHMHa
MpeacTaBneHns yamypTos 06
“nHom” mupe (Ha matepuane

YCTHbIX HAPPATMBOB O
CHOBUAEHUAX)
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MPOFPAMMA JocTyn K KoHdpepeHuun no ccbiike MS TEAMS

4 oKTAGBpA 5 oKTA6pA 6 OKTAGpPA
14:00 - 14:30 TatbsiHa BnagbikuHa Hukonaii AHUCUMOB, Mapusa BatumHa
“Ooma” n “poporn” HebecHbIX CBETU B WUpuHa Nuenosoagosa dMmaHcMnauna ceepxy, KOpeHnsaumua
YAMYPTCKON MUbOOrmm “MecHn 3aKamcKmx 1 “CBETNI0e CoLMannCTMYecKoe
yAMYypPTOB”: ONbIT NOAFOTOBKM | Byayuiee”: yaAMypTCKUE KEHLLMHbI
neceHHoro cbopHuKa KaK COBETCKME areHTbl mepemeH
06pagoBoro ponbkaopa (1920-1932)
14:30 - 15:00 Hartanba Myxosa ExkatepuHa CodppoHoBa TaTtbAHa Pycckux
Buabl NpoOCTpaHCTBa B MapUMCKUX My3bIKanbHbIN GonbKAOP HappaTtusbl 0 KongoscTee
d)Ol'IbKI'IOprIX TeKcTax AepeBeHb B NOBCEAHEBHOM 06LWEHNN
Kopotaeso u Kyperoso COBPEMEHHbIX YyAMYPTOB (Ha
[na3oBcKoro paoHa npumepe ceBepHbIX U LEeHTPaNbHbIX
YomypTun paiioHOB YamypTum)
15:00 - 15:30 Kode-6peiik Kode-6peiik Kode-6peiik
15:30 - 16:00 ArHew Kepexu WUpuHa BuHoKyposa Hatanba Epmakos
MN3meHeHns B yaMypTCKOM cBagebHOM YacoBHU B NpaBOC/iaBHbIX Accoumauma HapoaoB ICTOHUM:
06pﬂp|e B KOHLe 20-ro BeKa TpaanumnAax sencos onbIT paGOTbI B COXpaHeHUMN,
LLInmo3sepba (KoHew, XIX — NoALEepXKe U nHTerpaumm
Havano XX B.) KYNbTYypbl
MasbIX HApoA 0B
16:00 - 16:30 Aapo JluHtpon Esa Tynys Mapusa KopenaHoBa

O coBpeMeHHOM NpasgHuKe ceTy -
[OHe KoponesctBa

30 net nonesbIx
nccnenoBaHuii B Yamyptum
M B PErMOHax MNPOXKMBAHUA
YAMYPTOB: Pa3MbILLINEHUSA U

UTOoTU

becepmAHckune Kpesu:
TepaneBTUYECKMI NOTEHLMAN,
cneundnKa CoxpaHeHuaA 1
pPa3BUTUA NIOKAZIbHOMN MYy3blKaIbHOWM
Tpagmumun: (NpakTuyeckas
anpobauusa aBTOPCKOW BOKaIbHO-
TepaneBTUYECKON METOAUKM)
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PROGRAMME Access to the conference via link MS TEAMS

4 October 5 October 6 October
10:00-10:30 | Opening of an exhibition of scientific Nadezhda Shutova Tatiana Korobova
works by Tatyana Vladykina The Cheptsa River in the ritu- | Character code in Udmurt wedding
als and beliefs of the northern songs
Udmurt
10:30-11:00 Welcome words Pavel Kutergin Svetlana Starodubtseva
Piret Voolaid, Bilingual ditties in the Some cultural meanings of Rus-
director of the modern life of the Udmurt sian songs with movement in the
Estonian Literary Museum in Dyrdashur (Gop) village, Udmurt tradition of Varni village,
Liudmila Bekhtereva, Sharkansky district, Udmurtia Debessky district,
head of the sociocultural branch of the Udmurt Republic
Udmurt Institute of History, Language
and Literature, UDM FB RAN
Galina Glukhova,
head of the Institute of the Udmurtian
Philology, Finno-Ugristics and Journalism,
11:00 - 11:30 Udmurt State University Irina Nurieva Pavel Shakhov

Mare Koiva,
head of the Department of Folkloristics
of the Estonian Literary Museum

The Udmurt lullaby: once
again to the problem of the
original source

Borrowed musical and poetic texts
in the folklore of the Siberian Mord-
vins: Creative strategies for adapting

songs of literary origin
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PROGRAMME Access to the conference via link MS TEAMS

4 October 5 October 6 October
11:30 - 12:00 Greetings Ekaterina Suntsova Sergei Minvaleev
Colleagues of the Institute of Philology of Udmurt herbalism “Our nationality is small”: The
Novosibirsk SB RAS experience of studying the ethnic
Colleagues from the Institute of Humani- self-identity of Karelians-Ludiks
tarian Studies UB RAS (Perm branch of (results of the 2021 expedition)
the Perm Federal Research Centre, UB
RAS), Perm
Colleagues from Hungary, Budapest
Informants of Tatiana Vladykina — folk
ensamble “Gozhnya kenakyos”
(“Aunts from Gozhnya”)
Udmurt diaspora in Estonia — Udmurtian
folk music group “Oshmes” (“Spring”).
12:00 - 13:00 Lunch break Lunch break Lunch break
13:00-13:30 Presentation of new publications Alexander Chernykh Mare Koiva
Tatiana Panina, Elizaveta Lozhkina Modern projects for the ‘When We All Fall Asleep, Where Do
Collective monograph ,Ty»K yHO Kbiné publication of folklore texts: We Go? (Billy Eilish)
BepaHo Kblnbécol...” / ,, Tuzh uno kylyo Approaches and problems
verano kylyosy...” (“How Much is Left
13:30 - 14:00 Unspoken...”). Izhevsk, 2023.

Elena Popova
Collective monograph “The Bee and
Honey in Folk Culture”. Izhevsk, 2023.
Aado Lintrop
Soome-ugri reisid (Finno-Ugric Journeys).
Tartu, 2022.

Ranus Sadikov,
Tatiana Minniyakhmetova
The Folklore of the Bashkorto-
stan Udmurt: Modern aspects
of existence and trends in
collecting and studying

Tatiana Panina
Udmurt ideas about the ‘other’
world (based on oral narratives

about dreams)
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PROGRAMME Access to the conference via link MS TEAMS

4 October

5 October

6 October

14:00 - 14:30

Tatiana Vladykina

“Houses” and “roads” of heavenly bodies

in Udmurt mythology

Nikolai Anisimov,

Irina Pchelovodova
Songs of the Eastern Udmurt:
The experience of preparing a

songbook on ritual folklore

Maria Vyatchina
Emancipation from above, indi-
genisation and the “bright socialist
future”: Udmurt women as Soviet
agents of change (1920-1932)

14:30 - 15:00

Natalia Glukhova
Types of space in Mari folklore texts

Ekaterina Sofronova
The Musical folklore of Koro-
taevo and Kuregovo vilages,
Glazovsky district, Udmurtia

Tatyana Russkih
Narratives about witchcraft in the
everyday communication of modern
Udmurt (based on the example of
the northern and central regions of
Udmurtia)

15:00 - 15:30

Coffee break

Coffee break

Coffee break

15:30 - 16:00

Agnes Kerezsi
Changes in the Udmurt wedding cer-
emony at the end of the 20th century

Irina Vinokurova
Chapels in the Orthodox tradi-
tions of the Shim Lake region
Veps (late 19th and early 20th

centuries)

Natalia Ermakov
The Association of the Peoples of
Estonia: Experience in preserving,
supporting and integrating the
culture of small nations

16:00 - 16:30

Aado Lintrop
About a contemporary Seto holiday —
Kingdom day

Eva Toulouze
30 years of fieldwork in
Udmurtia and Udmurt ter-
ritories: Reflections and
conclusions

Maria Korepanova
Besermyanskiye krezis: therapeutic
potential, specifics of preservation
and development of local musical

tradition (practical approbation
of the author’s vocal-therapeutic
technique)
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“TNMecHun 3aKaMCKUX yaMypTOB”: ONbIT NOATOTOBKMU
neceHHoro c6opHuKa obpagoBoro ¢onbkaopa

Hukonait AHucumos (TapTy; UKeBCK)

DCTOHCKMI AMTepaTypPHbIM My3elt;

YOMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKA U IUTEPATYPSI

YamypTckoro denepanbHOro nccaenosaTenbckoro ueHTpa, YpO PAH
kyldysin@yandex.ru

MpuHa MNuenosogoBsa (M*KeBck)

YAMYPTCKUIA MHCTUTYT UCTOPUU, A3bIKA U TUTEPaTYPbI

YamypTckoro denepanbHOro nccaenoBaTesibckoro LueHTpa, YpO PAH
orimush@mail.ru

C60pHUK “TecHN 3aKaMCKUX yaMypTOB” SIBAAETCA NPOAO KEHNEM
cepumn KHUT “YomypTckuin ¢onbknop”, 6epylien Hayano B 90-x IT.
XX BeKa. B ocHOBY 370 cepun GoNbKNOPUCTaMMN U STHOMY3bIKOBE-
O3aMW MONOMKEH JIOKaNbHO-TEPPUTOPUAbHBIA MPUHLMI, YYUTbIBA-
oM 0COBEHHOCTU My3bIKabHOTO GObKAOPA PA3IUYHbBIX TPYNN
YAMYPTOB, YTO CTa/I0 HOBbIM HanpaB/eHUeM B yAMYPTCKOM $osb-
KNOpPUCTUKE TOro nepuoga. B ocHoBe gaHHOro cbopHMKa aBTOpbI
NCNOIb30BAIN TOT YKE SIOKA/IbHO-TEPPUTOPUANbHbIA NPUHLLMM.
Joknap paccmatpuBaeT onbIT paboTbl aBTOPOB M34aHMA MO NOA-
rOTOBKe fLaHHOro COopHMKa NeceH, NPU3BaHHOrO, MO BO3MOXKHOCTH,
06beanMHNTbL 06pa3sLbl NeCEHHOM TPaaAuLMK, AaTb OOLLYIO XapaKTe-
PUCTMKY My3blKa/IbHO-NMEeCeHHOro GoIbKA0PA 3aKaMCKUX YAMYPTOB.
ABTOpPbI ONUCbIBAIOT M AHANU3MPYIOT CBOW NOJIEBLIE UCC/IEA0BAHMA,
BbINOMIHEHHbIE B nepuog ¢ 2016 no 2023 rr. 8 banTtauesckom, by-
paeBckom, KantacMHCKOMm, TaTbIW/IMHCKOM, AHAY/IbCKOM palioHax
BawkKkopTocTaHa ¢ uenbio puKcaumm neceHHoro ¢onbKaopa. 3anuch
neceH NpPou3BoAnaaCb BO BpemMsa BCTPeUn C GpOIbKNOPHbIMU KO-
JIeKTUBaMU U OTAE/IbHBIMW UCMONHUTENSAMWN. B HEKOTOPbIX C/IyYasnx
3anucb Npomn3BoaMaacb BO Bpemsa obpagos. MHopmaHTamm cTa-
HOBM/INUCb, KaK NPaBU/IO, KEHLMHbI B BO3pacTe OT NATUAECATU NeT
W CTaplle, 3HalLWMe neceHHbin ¢ponbkaop U obnagarolime BoKasib-
HbIM MacTepcTBOM. Hafgo oTMETUTb 3HAUMMYIO PO/ib PONBKAOPHBIX
KOJINEKTMBOB B COXPaHEHWUWN TPaZMULMOHHbIX NOKaNbHbIX HAaMNeBoB,
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0CODOEHHO Tex, KoTopble yXKe He GYHKLUMOHUPYIOT B Npas3aHUYHO-00-
PALOBOM KyNbType 3aKaMCKUX yaMypToB. [LloNONHUTENBbHOW LLEHHOW
NCTOYHUKOBOM 6230 NocayKMAKM apxmBHble 3anmcn YUUAN YomdULL
YpO PAH 1 aKcneauuMOHHbIe MaTepurabl yoMYyPTCKOro sTHorpada
P. P. CagukoBa.

MpUBOAMTCSA STHOMY3bIKO/IOTMYECKUI aHaIM3 U ONUCaHKUe PaboTbl
Mo HOTMPOBKaAM MeceH. HoTHble paclndPOBKM OTPAXKatOT HECKO/IbKO
cTpod Kaxkaoro obpasua a1a noHMMaHuA Gopmbl Hanesa, mesioanye-
CKOTO M PUTMMYECKOTO BapblMPOBaHMA, a TaKKe GpaKTypHOro ronoco-
BeAeHUsA. B cBA3M C 0COBEHHOCTAMM My3bIKa/IbHOTO MHTOHUMPOBAHMSA
AaHHOM Tpaamumm (BCEBO3MOXHbIE MeIM3MaTUYECKUE YKpaLleHus),
obbem npeacTaBieHHbIX 060pa3LoB 4OCTAaTOYHO H60/bLION.

B cBOEM BbICTYN/IEHUMN AaBTOPbI PAaCCMATPUBAIOT TaKKe OMbIT pa-
60Tbl C 3aKaMCKUM AMaIEKTOM M NEeCEHHbIM A3bIKOM UCTMONHUTENEN.
OnucbiBaeTca paboTa ¢ TEKCTaMUM MeceH, rae aBTopbl CTapaauch
COXpaHUTb Hanbonee sipKMe AMasiekTHble 0coObeHHOCTM roBopa
3aKaMCKMX yAMYPTOB, 3adUKCMPOBAHHbIE B MOMEHT UCMOHEHMS.
MaTepua bl NO3BONAIOT YTBEPKAATb, YTO B PeUYM yAMYPTOB 3aKambs
COXpPaHUANCL apxandeckne Gopmbl ynoTpebieHns A3bIKOBbIX eau-
HWL,, HECMOTPA Ha 3aMeTHOE B/IUAHWNE INTEPATYPHOTO YAMYPTCKOTO,
a TaKKe PyccKoro, HalKMPCKOro M TaTapcKoro A3bikoB. CeroaHs,
Hapaay c AnanekTHbIMKM GopMaMm, HepeaKo BCTPeYatoTcA MpumMepbl
C HOPMaMM IMTePaTYPHOTo YAMYPTCKOTO A3bIKa.

HecmoTps Ha To, 4To paboTa No coCTaBAEHMIO MECEHHOFO COOPHMU-
Ka ellle BeAeTCs, CI0KMUIO0Ch MOHUMAHKE ero CTPYKTYpbl, @ UMEHHO
— pacnosioXKeHne maTepurana no penepTyapy OTAe/bHbIX A4EePEBEHb.
Ha gaHHbI MOMEHT TEKCTbI NepeBeeHbl Ha PYCCKUIA M aHTNIACKUIA
A3bIKM, K MECHAM BbIMO/IHEHbI HOTHbIE NPUMeEpSI, UAeT paboTa no
HanucaHWio BBeAEHWA, Iae NPUBOAATCA KpaTKMe onucaHus obpsaaos
AN NMOHMMAHUA KOHTEKCTa BbITOBAHUSA My3blKa/ibHO-MECeHHOro
¢donbKiopa. Bcero B c6opHMK Bowno 184 necHn ns 5 palioHOB Uan
23 yaAMYypTCKUX AepeBeHb balKopToCcTaHa — KasneHgapHble U ce-
MelHO-poaoBbIe.
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YacoBHM B NpaBOCNAABHbIX TPAAULUAX BENCOB
LUnmosepba (KoHey, XIX — Hayano XX B.)

MpuHa BuHoKypoBa (MeTpo3aBoack)
WHCTUTYT A3blKa, AMTepaTypbl 1 MCTOpMK KapenbCKoro Hay4yHoro ueHTpa PAH
irvin@sampo.ru

B nocnenHwe fecaTMneTns B STHONOMMU NOABMUIOCH 3HAYUTEIbHOE
KO/IMYECTBO PaboT, MOCBALLEHHbIX U3YYEHMIO PA3IMYHbIX GOPM penu-
F'MO3HOCTW HAaceNeHUs B HENOCPEeACTBEHHOM CBA3U C KOHKPETHbIMM
MECTHOCTAMM B Pa3/INyHbIe UCTOPUYECKME MEPUOLbI, KOTOPOE YT-
BEPAMIOCH B HayKe B KauyecTBe 0cObOro NoHATUA M NOAXoAa No Ha-
3BaHMeM “pennrnosHblit NaHawadT” unm “cakpanbHblit naHawadt”.
TaKo noaxof, oKasanca NPOAYKTUBHbBIM B BblSIBNEHWUM 0COBEHHOCTEN
pacnpocTpaHeHUA NPaBOCNAABHbIX TPAAULMIA HA onpeseneHHOoWM
TeppuTopun. Lenb AoKnazda: Ha OCHOBE KOMIMJIEKCHOMO NOAX0Aa
WHTErPMpPOBATb PACcCeAHHYIO MO Pa3HbIM UCTOYHUKAM MHPOPMALMIO
0 YacoBHsX Bencos LLUnmosepckoro 3HameHCKOro 1 BbICOKo3epcKoro
Hukonaesckoro npuxoaos JlogetHononbckoro yesaa OnoHeLKown
ry6. (koHew, XIX — Hayano XX B.) U NPOaHaNN3NPOBATb €€ C TOYKK
3peHua naHawadTHoro noaxona. MNaaHMpyeTca paccMOTPeTb 0CO-
6eHHOCTM Tonorpadpun YacoBeH B KyabTypHOM naHawadTe Lnmo-
3epbs, MOTUBbI UX CTPOUTENLCTBA, BbIABUTb NMOCBALLEHMA YAaCOBEH
M CBA3aHHble C HUMMU NPa3gHUKK, onpeaennTb GyHKLMM YacoBeH
B MPUXOACKOMN KM3HWN BEMCCKUX AepEBEHD.

B xope nccnepoBaHma Bbin BbiABAEHBI MOTUBbI CTPOUTENBLCTBA
YacoBeH, KOTOpble Aat0T 06bACHEHME X PAaBHOMEPHOIO pasmelle-
HUSA B KyNbTypHOM NaHgwadTe LLnmosepba: 06eT, ABNEHME UKOHDI,
YAANEHHOCTb OT LePKBM, BOCCO34aHME HA MeCcTe YyTPauYeHHOM CBA-
TbIHW, 3aXOPOHEHNE HEKPELLLEHbIX MIAAEHLLEB.

YacoBHM 6blIM 334EACTBOBAHbI UCKIOUYUTENBHO B LEPKOBHbIX
cny*Kb6ax BO BpeMs MECTHbIX MPA34HMUKOB, UTPAOLLMX BaXKHYHO POb
B YKPENIEHMM COLLMANBHBIX CE/TbCKMX KOMMYHUKALLMIA U, B KOHEYHOM
cyeTe, 06beAMHEHNMN BEMCCKUX AEPEBEHD.

AHann3 NocBsALLEHNI YacoBEH OOHAPYKUA LOMUHMPOBAHNE UMEH
CBATbIX — MOKPOBUTENIEN 3eMaeaenus.
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LLnmosepckmin Kpan B npowaiom obianan ¢peHomeHasibHbIMMU
npasgHUKamm, 3anedyaTieBlume KOHTaMUHALUMIO YHUKAbHbIX Ha-
POAHbIX U XPUCTUAHCKUX COObITUM, HAaNpPUMep: KpelleHne Bencos
OAHHOW OKpyrn u yTpadeHHoe B Poccum Poxkaectso Hukonasa Yy-
40TBOpLA.
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“Aoma” n “poporn” HebecHbIX cBeTUN
B YAMYPTCKOU mudonorum

TaTbsAHa BnaabikmHa (MXKeBck)

YOMYPTCKUIA MHCTUTYT, UCTOPUK, A3bIKA U INTEPATYPbI

YamypTckoro deaepanbHOro nccaenosaTeibckoro ueHTpa, YpO PAH
tgvladykina@mail.ru

NHdopmaums o rnasBHbiXx HEBECHbIX CBETUNAX B YAMYPTCKOM MUbO-
JIOTUWN — CONMHLE U IYHE — He 0CcobeHHo 0blmpHa. CBeaeHUA 0 HUX
B 3THOrpaduyecKolt nMTepaType BCTPEYaTCA B OCHOBHOM TOJIbKO
Kak 0 npamaTepsx Hapaay C APYrMMKU apxanyeckumu obpasamu
ApeBHUX maTepelt, 6ornHb-npapoauTenbHuy, (LLyHObI-Mymbi=-
ConHue-MNpamatepsb, To1336-Mymbi=/lyHa-MpamaTtepb, Kaa0eik-My-
mbi=Mpamatepb-NepBopoasaiwas u ap.). B cBasm c aTum ana cosgaHma
Le/IbHOro NpeAcTaB/ieHMA O HUX HEOBXOAMMO NPUBAEUYEHUE APYTNX
B3aMMOA0MNO/HAKLLNX MCTOYHMKOB: 3araZloK, 3aroBOpHbIX popmyn,
MOTMBOB U1 CIOXKETOB CKa3oK. o nmetowemyca Kopnycy ¢donbkaop-
HbIX TEKCTOB BO3MOXKHA PEKOHCTPYKLUMA NpeacTaBAeHni yaMmypToB
o “gomax” n “goporax” HebecHbIX CBETUA U TNaBHOM WX NpeHa3Ha-
YeHUN — CTabUNbHOCTN MMPOBOTO KOCMMYECKOIO NOPSAKa.
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dMaHcMnauua cBepxy, KOpeHusauua u “ceetnoe
coumanuctTmueckoe byaywiee”: yamyprckue
YKeHLLUHbI KaK COBETCKUE areHTbl nepemeH
(1920-1932)

Mapusa BatunHa (TapTy)
TapTyCKU yHUBEPCUTET
maria.vyatchina@gmail.com

B paHHeCOBETCKMI Nepunoga, 60/1bLIEBMKM CTa/IN AeNaTb CTAaBKM Ha KeH-
LWMH M3 YMCNA KOPEHHOTO HAaCeNEHMA KaK IMaBHbIX areHTOB NepeMeH.
[na peannsaumm NoAUTUK KEHCKOM aMaHcunaumm 6biam co3gaHsl
pasHoob6pasHble Komuccum 1 paboune rpynnsl. Aaa Knaccuburaumm
Cy6BEKTOB 3TUX 3MAHCMMNATOPHbIX MPAKTMK 06bIYHO MCMO/b30BAUCh
Takne TEPMMHbI, KaK “KeHWMHbl BocToKa” Man “>KeHLmHbl oTCTa-
NbIX HapogoB”. MeHLWmHbI-NpeacTaBUTeIbHULbI GUHHO-YTOPCKOro
HaceneHus Kak byaTo Ha NepBblit B3MAL HE COOTBETCTBOBA/IM 3TUM
TEPMMHAM, NOCKO/bKY Cpean YMHOBHMKOB B MOCKBE AOMUHMUPOBA-
210 MHEHWe, YTo GUHHO-YrPbl AOCTATOYHO CUABHO aCCUMMUANPOBAHDI
1 pycndunumposaHbl. OLHAKO MECTHbIE aKTUBWUCTKM, MPeACTaBAsAoLLME
Bonro-Ypanbe, A0Ka3biBaAK, YTO GUHHO-YIPbl OTBEYAIOT KPUTEPUAM
“KyNIbTYPHOW OTCTaNocT” 1 TOXKe A0NKHbI BbITb BK/IOUYEHBI B paboTy
KOMMCCUM MO YAYYLWEHMIO TPYAA M BbiTa XKEeHLWMH OTCTaNbIX rpynn.
B maHHOM A0OKNage, onupasch Ha BIOPOKpPaTUYECKME AOKYMEHTbI,
ny6avMKauumn B Meama U aruTauMoHHble maTepuassbl, A [OKa3blBato,
YTO AN COLMANNCTUYECKMX TRAHCHOPMALLMIA B OTAANEHHbIX PETMOHAX
rocyAapcTBo MCMO/Ib30BasI0 KOHTPO/Ib HAZ KOPEHHbIMM KEHLLMHAMM
—Te/IeCHbli, PENPOAYKTUBHbIN, KOHTPO/b B pOPMaXx BeAEHNA AOMALL-
HEero X03sM1cTBa, BOCMMUTAHWA AeTel U KOHTPO/b CNOCO60B MbILLIEHUSA.
[na peannsaumm aTMX mep, rocyaapcTBo NPOTUBOMOCTABAAMO ABe
KaTeropmm KeHLWWMH: Tex, KTo LI0/I*KHbI 6blNK penpeseHTUpoBaTh coboi
“oTcTanoctb” (KOTOpan, B CBOK o4vepesb, CBA3bIBasaCh C NPOU3BOA-
CTBOM KYMbILWKM, LLENNTE/IbCTBOM, HECOOTBETCTBMEM COBETCKUM MU~
€HMYECKMM CTaH4apTaM, 33 KOTOPbIe OTBETCTBEHHbIMM 06bABAANMUCD
YKEHLUMHbI) M TEX MONOAbIX YKEHLLMH, KTO L0/1XKHbI Bbl/IM CTaTb IMLOM
COLMAIMCTMYECKMX NEPEMEH B YAMYPTCKOW AEpeEBHE.
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BuAbl NpoCcTpaHCTBa B MapUNCKUX GOIbKAOPHbDIX
TeKCTax

HaTanba Myxosa (Mowkap-Ona)
®re0Y BO “Mapuiickmin rocyaapcTBeHHbIN yHuBepcuTeT”
gluhnatalia@mail.ru

Lenb paﬁOTbI — NMOKa3aTb BUAbl MPOCTPAHCTBA B TEKCTAX M0Cs108U
U o020B0OPOK, nupu4ecKux rneceH, CKA3o0K, 3aeoeopos n mosiumes.
M3BecTHO, YTO NPOCTPAHCTBO U BpemA ONnpesenAtTCA He TOJIbKO
KaK OCHOBHble d)OprI CywecCtBOBaHMA MmaTepun, HO U KaK Ba*XHble
cocCTtaBnawouwmne 3THUYECKOM KapTUHbI MMpa. MImeHHO npousseneHna
Pa3/INYHbIX XKaHPOB d)om:xnopa ABNAKOTCA HE3AMEHUMbBIM UCTOYHN-
KOM VIHd)OpMaLI,MM 3THNYECKOIro BOCNPUATUA NPOCTPAHCTBA, K1aCCH-
d)MKaLI,MM €ro snaos, pasmMepHOCTU U Ka4vecTBa.

Buabl npocTpaHCcTBa onpeaenatoTCcA C MOMOLLBIO CUCTEMHOTO
noaxoda, BKAOYakoWero He To/ibKO npmnembl CEMaHTUYECKOro aHa-
1133, HO U NMPUMeEHEHNE KONNYeCTBEHHOM OUEHKU N PaHXNPOBaHUA,
BeAyLMX K BbIAB/IEHMIO MApaMeTpOB BOCMPUATMA NPOCTPAHCTBA. Ha
OCHOBaHUU pacnpeaeneHnAa TeKCToB No suoam NPOCTPaHCTBA 6b1an
COCTaBJieHbI Ta6J1MU,bI M CyMMapHble anarpammebl, KOTOpble NO3BOIN-
N onpeanenntb 0c060 3HauYNMble AnAa 3THOCa BUAbl NPOCTPaHCTBA.
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Accoumnauma HapoaoB ICTOHUKU: ONbIT paboTbi
B COXpPaHEHUMU, NOALEPIKKE U UHTErpaLmm
KY/NbTypbl Ma/ibiX HAPOAOB

HaTtanba Epmakos (TannuH; TapTy)
Accoumauma HapoaoB ICTOHUN;
DCTOHCKUI NUTepaTypHbI My3el
ermakov.natalia@gmail.com

JoKnag nocBsiLLeH PacCMOTPEHUIO AeAaTeNbHOCTM Accoumaumnm
Hapoa0B IcToHMM (cokpaleHHo ERU) — ctapeiiieit 30HTUYHOI Op-
raHM3auumm, ocHoBaHHOM 24 ceHTAbpA 1988 roga n 06beANHSAIOWEN
pasHble HaumMoHanbHocTn ctoHmn. ERU npeactasnaeT nHTepecs
MEHbLUMHCTB DCTOHMM, COXPAHAET, Pa3BMBAET M 3HAKOMMT C POLHbLIM
A3bIKOM W KYNbTYPOWN MPOXKMBAIOLWMX B CTPAHE MaJiblX HAPOLOB,
MOMOTaeT B COXPaHEHNMN UX CAMOBbITHOCTM, 0bblYaeB U GposibKkaopPa.

B cocTtaB accoumaumm BxoaaT 29 opraHumsaumii: MNosbckoe obLLe-
CcTBO IcTOHUU “TonoHUA”, ICTOHCKaA eBpencKkan obLIMHA, ICTOH-
CKO-MOpA0BCKOe 0buiecTBo, YamypTtckoe obbegmHeHne “Owmec”,
donbKNopHbI aHcambnb “Mypba”, YyBallucKkoe KynbTypHoe obLie-
cTBO, TaTapCKUii KyNbTypHbIN LeHTp “Mongpbis”, Y3beKkckoe Kynb-
TypHoe obuiectso “CorgmaHa” r. Hapsbl, TafiIMHHCKOE Mapuiickoe
o6uecTBo, TaNNMHHCKOE BalLKMPCKOe Ky/bTypHOe obbeanHeHue
“Arnsenb”, IcTOHCKO-MmoNgaBckoe obuiectso, TaTapckas obuwmHa
IcToHUU, YamypTcKoe obbeguHeHne “KOmuwaH ryp”, ObuiecTtso
HaLMOHaNbHOCTEN Bacanemmckoro Kpas, TapTyckoe mapuiickoe
061LecTBO, ICTOHCKO-HEMeLKoe 0bLecTBo, TapTycKkoe HemMeLKoe
obuiectBo, J1aTBUNCKOE Ky/NbTypHOe 06LecTBo, Kazaxckoe Ky/b-
TypHOe obbeauHeHune “ABAN”, SCTOHCKO-BeHrepckoe 06LecTBo
nmeHn b. MyHKauu, TapTycKoe faTblliCcKoe 0bLecTBo, Y3beKcKoe
KynbTypHOe obuiectso “HYP”, ObwecTBo ceTyckol necHu “SGsard”,
Y36eKcKoe KynbTypHoe obuiectso “Cadap”, LBeacko-muxKaUCKas
06wwmHa, OblecTBo cTapoobpasgLes ICTOHMM, AccoumaLma SCTOH-
CKMX NNTOBL,EB, DCTOHCKan asepbangrkaHckas obwmHa, Coto3
YKPAUHCKMUX KEHLUMH DCTOHMMU, ICTOHCKUIM KOHTpPecc YKpauHLEB,
3cTOHCKanA benopycckas accoumnaums.
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B ycTaBHyO feaTeIbHOCTb acCoLMaLLMM BXOAMUT NpOBeAEHME Leno-
ro paga MeponpuATUii. B pamkax BbICTynaeHUA ByayT pacCMOTPEHbI
HeKoTopble U3 HUX — [IHM ManbiXx HAPOA0B DCTOHUM, DTHOAPMAPKA
Ha PaTywHon naowaam B TannHe 1 NpasgHUYHbIN KOHLEPT Haumo-
HaNbHOCTEN. B 3TM AHM B CTONIMLLE DCTOHUM KaXKAasa HALMOHANbHOCTb
MOXeT Npogasatb 6043 CBOEN KYXHWU, PYKOAENNA U CYBEHMUPDI,
OEMOHCTPUPOBATb CBOWM HAPOAHbIE KOCTIOMbI, UCMIONHATL NECHM Ha
POAHOM A3bIKE, 3HAKOMUTb 3pUTENEN CO CBOMMM TaHLLAMMU, UTPAMM
M obblYaagMu.

Lenb aTMx meponpuaTMii — NO3HAKOMMUTbL KUTenelh ICTOHUK
W FrOCTel C KyNbTYypPHbIM pa3Hoobpasmnem cTpaHbl, cnocobcTBoBaTh
HALMOHA/IbHOM, PErMOHaIbHOM M OBLLIMHHOM MAEHTUYHOCTH, @ TaKXKe
COXPaHEHMUIO Ky/IbTYPHOM NamsATN U LyXOBHOMO Hacneaus, oborale-
HUIO KYNbTYPHOrO NPOCTPAHCTBA ICTOHUMU.

OnbIT eXXero4Horo NPoBeAEHUs STUX MePONPUATUIA NOKa3biBa-
eT Bce H60/blMIA MHTEPEC K KyNbTypam MasblX HapogoB ICTOHWUM,
aKTMBHOE y4YacTUe HauMOHa/bHbIX 0ObeANHEHWNI, Cpean KOTOPbIX
3aMETHYIO POJib UrpatoT GUHHO-YFOPCKME ANacnopbl.
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M3meHeHUA B yamypTcKOM cBagebHom obpage
B KOHUe XX BeKa

ArHew Kepexu (ByaanewT)
HEe3aBUCUMbIN UCcCnesoBaTe b
kerezsi.agnes@gmail.com

Cpeayn obpsafioB Kaxkaoro Hapoda Camblii KpacuBbliA, camblil Kpa-
COYHbI — cBagebHbIl 06pAa, KOTOpPbIA U Y YyAMYPTOB CYMTaNCA
Hanbonee 3HaAYMUTENIbHbIM CEMENHbIM MPa3AHUKOM U Bblaensanca
N3 ApYrmx ceMemnHbix NpasaHMUKOB 6ONbLIMM YNC/IOM YY4ACTHUKOB,
pa3maxom U NecTpoTom.

B naHHO paboTe, Hapaay C TPaAULMOHHBIMU YAMYPTCKMMMU CBa-
Oe6HbIMU 06bl4anaMK, aBTOP NOKAXKET NPOU3OLLELLINE B HACTOALLee
Bpemsa U3MeHEHMA, B OCHOBHOM Ha OCHOBE COBCTBEHHbIX NONEBbIX
nccnenoBaHun.

Y yaAMypTOB CyLLECTBOBA/I0 ABa BUAA 3aK1t04eHUs bpaKa: cBaToB-
CTBO W NOXULLEHME AeBYLIKU. BTOpoii BapuaHT 6bin 6osee pacnpo-
CTPaHEH Y IOXKHbIX YAMYPTOB U BecepmsH. Y ceBepHbIX YaAMYypTOB
OH BCTpeYasicA 3HaYUTe/IbHO pexKe, K 3ToMy 06bl4aldo OTHOCUAUCH
C OCY}KAEHNEM.

MNMomosnBKa npoucxogmna yepes 1-2 Hegenm nocne cBaToBCTBa,
B AOMEe AeBYLKMW. BblKyn 3a HeBecTy HasbiBaeTcs lbipOoH, T.e.
“ueHa ronosbl”, becepmsHe NAaTUAN €ro B TOT Ke AeHb, CEBEPHbIEe
W 0XKHble yaMYpPTbl MO3XKe, HO nepea cBaabboii. B HacTosiee Bpems
CHava/la POACTBEHHMKM }KeHMXa UAayT B roCTU K poauTeNsm AeByLU-
KU1, U HEBeCTa nocae NOMO/IBKM OCTAaeTca AO0Ma, He MOKUAAeT cpasy
POAUTENbCKUIA IOM, KaK paHblle, BMECTe CO CBaTamMu.

[oknag B AanbHelWemM aHanUM3MpyeT Ba CaMbiX [M1aBHbIX M ca-
MbIX NIOAHbIX CBaAe6HbIX Npa3gHMKa — CoaH (T.e. cBagebHbIn nup
B JOMe HEBECTbI) U APaWOH (T.e. cBaAebHbI NP B AOME KeHuxa).
ABTOp faeT 06LLyo KapTUHY 3TUX NPA3AHUKOB M MOKa3bIBaAET, B YEM
3aK/1II0YaEeTCA Pa3HMLA Y PasHbIX Tpynn yaMmypToB.

CTpyKTypa paboTbl cneayeT CTPYKType camoro ceagebHoro
0bpsga, B KOTOPOM K 3aBepluatowei YacTn ceagebHoro LmnKna
OTHOCWUTCA UCMbITaHWE MONOAON Napbl, yroweHue cTapLumnx
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pOACTBEHHUKOB, KOTOPblE HE MOF/IM MPUCYTCTBOBATb Ha CBaabbe,
a TaK»Ke B3aMMHOe nocelleHne poACTBEHHUKOB.

CywecTBeHHble U3MEHEHUA, NponsoLweaLume 3a nocnegHue 100
JIeT B COLMaNbHbIX M SKOHOMUYECKUX YCTOBUAX }KU3HU CEMbU, ecTe-
CTBEHHO, O4YeHb 3HAYMUTE/IbHO NOB/MAIM Ha 3aK/toYyeHne Bpaka v cBa-
nebHble 0bpaabl. Hanbonee ouyeBuaHbIE MSMEHEHUA NMPOM3OLLAMN
B nocneaHue aBa gecatunetva. O coBpemeHHbIX HaM CBaAebHbIX
06psAAaxX MOXHO CKas3aTb, YTO, COXPAHMB CYLLHOCTHbIE 3/1IEMEHTbI
1 6a30BYI0 CTPYKTYPY, OHa CTanu ropasno 6osee NnpocTbiMU U KOPOT-
KMMU, MO CPaBHEHUIO cBaAebHbIMM 0bpsaaamum npowwioro. bonblue
He cobntogaeTca TpaauLMOHHan ¢opma CBAaTOBCTBA, U, T.K. pelleHne
BCTYNaTb B 6pak NpUHMMaET Moioas napa, MOMOJIBKa HOCUT ¢op-
Ma/ibHbI XapaKTep U ABASAETCs, CKopee, YA0OHON BO3MOXKHOCTbIO
A9 3HAKOMCTBA C POAUTENAMM.

CocTaB y4aCTHUKOB CBaAbbbl M3MEHUCA, MOMOJHUBLLMCL KO-
Nleramu v ApysbAMK, B CBA3U C YEM CYLLECTBEHHO YBE/IMYUIOCH
4YMC/I0 NMPUTIallaeMblX TOCTEN, OAHAKO UCYE3IN TPAANLNOHHbBIE
aencreyowme anua.

Camble CyLLeCTBEHHbIe M3MEHEHMA NPOC/EKMBAIOTCA B paBuiax
noBeAeHMA HeBECTbl U MOI0A0M KeHbl. B npolwiom HeBecTa 6bina
NOAYEPKHYTO MAaCCUBHbLIM YYaCTHUKOM COOCTBEHHOW CBaAbObl.
Ceiyac »Ke OHa UrpaeT aKTUBHYIO PO/Ib KaK B 40CBaAEOHbIX, TaK U B
cBafebHbIX 1 nocnecBagebHbix 0bpaaax. Bo Bpems cBaabbbl OHa
He CMAUT Ha KyXHe, 3aKPbIBLUMCb NAATKOM, a CagMTCA 3a NpasaHny-
HbIl cTon. MNocne cBagbbbl B HOBOW CEMbE OHa TaK»Ke BedeT cebs
3HauMTeNbHO cBOBOAHEN.
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BecepmaHCcKMe Kpe3u: TepaneBTUYECKUi1 NoTeHunan,
cneunduKa coxpaHeHUa U Pa3sBUTUA IOKA/IbHOM
My3blKaNbHOI Tpaguumum (NpakTMyeckana anpobauuma
aBTOPCKOM BOKa/IbHO-TepaneBTUYECKO MEeTOAUKH)

Mapusa KopenaHoBa (UxeBcK)
HEe3aBUCUMbIN UCCnesoBaTe b
maria.korepanova.singer@gmail.com

BecepmaHe — KOPEeHHON MasoYMCNeHHbIW Hapog Poccumn, KOMNakTHO
MPOXKMBAOLLMI Ha ceBepo-3anage YamypTcKol Pecnybinkm (Mo AaHHbIM
nepenucu Hacenenns 2022 roga, X HacumUTbiBanocb 2067 YenoBeK).

Kpe3b — 3TO ApEBHMUI BOKAbHbIN XaHp, ObITyOWMI y 6ecepmsaH
M CEBEPHbIX YAMYPTOB, XapaKTEPHOMN YepTOM KOTOPOro ABNAKOTCA UMMPO-
BM3aLLMOHHbIE TEKCTbI C aCEMAHTUYECKOMN IEKCUKOW.

McnonHeHWe Kpe3seli, Kak OTMeYatoT CaMi HOCUTENW TPAAULLMK, obner-
YaeT BHYTPEHHEE IMOLMOHA/IbHOE COCTOAHME HO/bLUE, YeM NEHME NECEH,
KOrZa BCe MOKT OAMH CHOXKETHbIN TEKCT. CNOHTaHHble aceMaHTUYecKne
TEKCTbI, B KOTOPbIX UCTMOMHUTE/Ib BO BPEMA NEHUA BblparKaeT aKTyaslbHble
nepexKnBaHunaA, 3MOLMM U YyBCTBA NMO3BONAIOT AOCTUYL 3TOro addeKTa.
K coxaneHuio, Tpagnuma co3faHMA CMOHTAHHbIX MMMPOBM3aLMOHHBIX
TeKCTOB Obln1a NpepBaHa, M COBPEMEHHbIE UCMONHUTENN 6O1Iee MONOA0r0
NMOKONEHWA NPU3HAOTCA, YTO OHM HE MOTYT Ha XOA4Y NPUAYMbIBATb TEKCTbI
BO BPeMSA UCMONHEHUA Kpe3el, KaK 3TO AeNanoch PaHbLUe.

Netom 2021 r. 6blna co3gaHa aBTOPCKAA METOAMKA, KOTOPaAs, XO4eTca
HaJeATbCA, MOMOMET BO3POAMTL CMIOHTAHHYH TPAAMLMIO CO34aHUA UM-
NPOBU3ALMOHHbIX TEKCTOB M NPUBEYb MHTEPEC K M3YYEHMIO U UCMO/HE-
HUIO Kpe3eli y 6o/bLIEro KONNYECTBA NOAEN.

TeopeTnyecKana YacTb AOKNaAa NOCBALeHa nNpobseme CoxpaHeHMn
W Pa3BUTUA TPAAULMW UCNONHEHWA BecepMAHCKMX Kpeseit. B npaktu-
yecKoi yactv byaeT nposeseHa anpobaumsa aBTOPCKOM BOKa/lbHO-TEpa-
NeBTUYECKOM METOAMKM MO CO34aHMI0 CMIOHTAHHbIX, UMNPOBM3aLMOHHbIX
TEKCTOB, 611arofapa KOTOPOI YHaCTHUKM CMOTYT Aa/lblue B CBOEM NPAKTUKE
€03/aBaTb CMOHTAHHbIE UMMNPOBU3ALMOHHbIE TEKCTbI U TPaHCPOpMUMpO-
BaTb CBOE BHYTPEHHEE COCTOAHME.
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MepcoHaXKHbIW KO YAMYPTCKUX CBaAe6HbIX NeceH

TaTbsAHa Kopobosa (MxeBcK)

YOMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKA U IUTEPATYPSI

YamypTckoro denepanbHOro nccaenosaTebckoro ueHTpa, YpO PAH
oktan85@mail.ru

ObpsfoBble TEPMUHBI MMEOT HEPA3PbIBHYIO CBA3b C Peanvamm
N COLEPKAT KYNbTYPHYHO MHGOPMALMIO, MO3BONAIOLLYIO PEKOHCTPY-
MpoBaTb CBAaAEOHbIN 06pAA, BbIABUTL cCneundunky Mndonorniyeckmnx
1 PUnocodcKmMx Bo33peHUii Hapoaa. B KonnekTMsHom moHorpadpum
“Ty»K YHO KbINé BepaHO KblbEChI...” (“KaK ke MHOro HeBbICKa3aHHOTIo
ocTanock”) npeacrasneHbl GoNbKAOPHbIE MaTepmasbl, COOpPaHHbIe
JiM4Ho npodeccopom T. I. BragblKMHOM MK Nofg ee pyKOBOACTBOM
€ 1979 no 2020 roabl. B u3gaHme BKAtOYEHbI Hanbosiee MHTepecHble
C TOYKM 3PEHMA COAEPHKATENBHOTO HAMOIHEHMSA, }KAHPOBOTO MHOTO-
06pasns 1 A3bIKoBbIX PopPM POIbKIOPHbIE MaTepPMabl, B TOM Yncae
cBafebHble neceHHble TeKcTbl. [pn aHanuse ocoboe BHUMaHMe yae-
NAEeTCA TEPMUHOIOTMM POACTBA U CBOMCTBA, KOTOPasA NpeacTaB/ieHa
B 3HAYMUTE/IbHOM KONIMYECTBE B YAMYPTCKMX CBaAEbOHbIX NECHSX, HO
MasionsyyeHa u TpebyeT bosee AeTaNbHOrO aHanM3a U ONMCaHWUA.
MpeanpuHATA NONbITKA A0OKa3aTb, YTO TEPMUHbI POACTBA U CBOM-
CTBa, OKa3blBasACb B KOHTEKCTE CBaZebHOro puTyana, npuobpetatoT
OOMONHUTENIbHYIO CMbIC/IOBYHO HarpysKy M CTaHOBATCA «CBAAEOHbI-
MW», MOCKO/IbKY XapaKTepM3yT Y4aCTHUKA, KOTOPbIM UCMONHAET
onpeaeneHHble cBagebHble GyHKUMU. TaKne TEPMUHDLI ABASLOTCA
HOCUTENAMM KYNIbTYPHOM CEMAHTUKM M 3HAKOBOM GYHKL MM HapaBHe
C NO3TUYECKMMMN TEPMUHAMM YAMYPTCKOTO CBAAEOHOIO TEKCTA.
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A ByA3blYHbIE YACTYLIKN B COBPEMEHHOM }KU3HMU
yamypToB 4. Abipgawyp (fon) LWapkaHcKoro
paiioHa YamypTumn

Masen KytepruH (Tapty)
TapTyCKWU yHUBEPCUTET
kuterezhik@mail.ru

B HacTosLLee BpeMa HabtoAaeTcA 3HAUUTE/IbHbIV MHTEPEC K Hapoa-
HOMY TBOPYECTBY M TPALULMOHHOM KyNbTYPE, O YeM CBUAETE/bCTBYET
yBenunyeHue uncna GosbKNOPHbIX KONNEKTUBOB, 3aUHTEPECOBaH-
HOCTb B U3y4€HMWM U MOMONHEHUM MECTHOTO apXxnBa GONbKIOPHBIMMU
maTepuanamm, pasinyHble NPOeKTbl, CBA3aHHbIE C MPOABUNKEHNEM
TPAAMUMOHHOW KyNbTypbl HA MeCTax. ITU e npoLecchbl Habaoaa-
OTCA M B MYHMLMNANbHbIX palioHax YaMypTcKkon Pecnybavku (aa-
nee —YP). B npeactaBneHHOM LOKAa4e BHUMaHMe CPOKYCUMPOBaAHO
Ha HbITOBaHMM NeceHHON Tpaamuumn B 4. Opipgawyp LapkaHckoro
palioHa YP B coBpemMeHHOM NpoCTpaHCTBe. B AepeBHe ncnonHaeTca
MHOrO neceH W YacTylleK KaK Ha YAMYPTCKOM, TaK U Ha PYyCCKOM
A3blKkax. OHW 3By4YaT Ha pPa3HbIX MEPOMPUATUAX — 3TO CEMENHbIE
N aAepeBeHCKMe NPasaHUKKY, KOHLepPTbl. Halle BHUMaHWe NpusneKkamu
YaCTYLWKN KaK Hanbonee NOnNynapHbIA KaHP MECTHOW Tpaauumuu,
OTpakalowWwmi B3aMMOAEeNCTBUE YyOMYPTCKOTO U PYCCKOTO A3bIKOB.
PYHKLMOHMPOBaAHME MECEHHbIX }KaHPOB, 3 UMEHHO XKaHpPa YacTyLLUKK,
Ha ABYX A3blKaX (PYCCKOM M HALMOHANbHOM) XapaKTePHO A/1a BCEX
HaLMOHA/IbHbIX PETMOHOB, TaK KaK PYCCKMI A3bIK ABNAAETCA A3bIKOM
06LLEeHNA oA BCEX HAPOAOB, MPOXMUBAOLWMX Ha TepputTopun Poc-
cuun. B LWapkaHckom palioHe YP pycckoe HaceneHue NpoXKMBAET CO
BTOPOM NosoBMHbI XIX BEKa, YTO HEM3DEXHO MOBAEKNO 3a coboli
HEOOXO4MMOCTb KOMMYHMKALMM YAMYPTOB HA PYCCKOM fA3blKe.
AHanM3 NO3TUYECKOro TeKCTa NO3BOAU BbIAEAUTb TPU FPYNMbl Ya-
CTYLUEK, PA3INYAOLMXCA MEXKAY COOOM He TONbKO CoAepKaHUEM,
HO M CTeNeHbo KOHLUEHTPALMKN pecypcoB YAMYPTCKOrO U PyCCKOro
A3bIKOB, XapaKTEPOM 3aMMCTBOBAHMA PYCCKOMN IEKCUKM, OTHOLLEHMU-
eM K Heli, GYHKUMOHaIbHbIMM CBOMCTBAMM 3aMMCTBOBAHHOTO C/10Ba
B A3blKe-peLunueHTe.
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“Kyaa mbl yxoaum, Koraa NoXKumcsa cnatb?”
(Bunnun Ainnu)

Mape KbiiiBa (TapTy)
DCTOHCKMI NUTEPaTypPHbI My3el
mare.koiva@folklore.ee

[ peBHAA 3CTOHCKan Bepa PaccKasblBAeT 0 CTPAHCTBUAX AYLIN Yeno-
BEKa BO Bpems cHa. Korga 4enoBek NpocbinaeTcsa, OH MOMHUT Lb
YyacTb 0 6YKAAHMAX OYLIKM, O TOM, YTO OH BMAEAN U UCMbITbIBAA, HO
Apyras yacTb OCTaeTcA AN HEro CKpbIToi. CHbl MO celt AeHb ABNA-
I0TCA OAHUM M3 BMAOB PONbKAOPA, K KOTOPOMY BO3BpaLLatOTCA,
NbITaACb 06BACHUTbL YTO-TO YEPEe3 CUMBOJIbI; OHM PAaCcCCMaTPMUBAINCh
KaK OpurMHaNbHble yKa3aTenn NoBeCcTBOBaHMA U AaXKe CO34aHHble
nyTeM KnaccuduKaumm HEKOTOPbIX CIOXKETOB KaK TPaAULMOHHbIX,
TaK M HE OTHOCALLMXCA K KAHOHY Tpaauunm BoobLue.

CHbl —3TO He TONIbKO MbIC/IEHHbIE 06Pasbl U UCTOYHMK TBOPUECTBA,
HO 1 peasibHOCTb, MOTOMY UTO TE/I0 YeI0BEKA GUINYECKM pearmpyer
Ha COH, ¥ Mbl MOYXEeM UCMbITbIBaTb BO CHE Pa3Hble OLLYLLIEHNA, BK/LO-
yan 3anax, 3ByK W T.4., HUKYAA He AeAUCb CTapble NepexmnBaHus,
NopoKAaemble anHo3 BO CHe. Tem He MeHee, A3blK, OKpyKatoLwas
cpeaa v CoobLLEHMA NSMEHWUINCD, KaK U MECTA, Ky/Za CeroAHsA MUTpu-
pyeT YenoBeK (3To NoATBEPKAAETCA Pe3yNbTaTaMmn ONPOCOB Ha TEMY
LUKOIbHBIX TPaAMLMIA). YTO U3MEHMNOC, a YTO coxXpaHsaeTca? MoxeT
/N CErOAHALLHNI YeN0BEeK 3aWNTUTL Ceba OT TOro, YTO NPOUCXOAUT
BO CHE? ITO HEKOTOPbIE BOMPOCHI, KOTOPbIE 3aTPArMBaoTCA BMECTE C
NCTOPUAMM, MOYEPTHYTLIMU U3 PACCKA30B O MeYTaxX OAHOT0 Ye/10BEKa
W XKUTENEN ero epeBHU. B HUX Haxo4AaT NOrMbLIKX B iecy, BCTPEYAtoT
NCTOPUYECKUX INYHOCTeN Bpoge CTanunHa, lntnepa v Apyrux, 4tobbl
06CyAUTb NOAUTUKY AHA U PELUNTb C/IOMKHbIE BOMPOChI.

Llenb goknagaa — npueaeyb BHMMaHue K pabote TaTbsaHbl Bnagbl-
KMHOW M GONbKNOPUCTOB, a TaKKe AN NOBbILLEHWA OCBEAOM/IEHHO-
CTW 0 MHOroo6pasnn NepekMBaHUi BO CHe U BUAEHMI B GoNbKAOpe
N BEPHaKYNAPHON penunurnm.
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O coBpemeHHOM npa3aHuKe cety —
OHe KoponeBctBa

Aapo Jinutpon (TapTy)
DCTOHCKMI NUTepaTypPHbI My3el
aado.lintrop@folklore.ee

B cBOEM ZOKNAAe A XoTen 6bl OCTAHOBUTLCA HA NPA3AHMKE CETY, KO-
TOpbI OTMeYaeTcs B nepByto cybboTy aBrycTa, — JHe Koponescmesa
cemy. XoTA y CeTy ecTb TPaAMNLMNOHHbIE LLEPKOBHbIE N lepeBEHCKME
NpPasaHMKK, B KOHLLe XX BeKa He XBaTa/io 06LLero HaLMOHaNbHOro
npasgHuKa, N03TOMYy 3TOT HeJABHO MOABUBLUMIACA MPA3AHUK CTan
O4YeHb MONYNAPHbLIM.

CeTo (MK ceTy) — STHMYECKOE U A3bIKOBOE MEHbLIMHCTBO HA
Oro-BoCTOKe ICTOHUU U ceBepo-3anage Poccum, B OCHOBHOM npa-
BOC/1aBHble XPUCTMAHe. A3bIK CeTy TPaANLMOHHO CHUTAETCA ANaNeK-
TOM HOXKHO-3CTOHCKOTO A3blKa. YCNEHHOCTb CETY COCTaBNAET OKOO
15 000 yenoBek, 60MbLMHCTBO U3 HUX MPOXKMBAET B ICTOHUM.

Bnepsble JeHb Koponescmea cemy 6bin oTmedeH B 1994 roay.
Npen 6bina nosaMmctsoBaHa B HopBeruu, rae noToMKu QUHCKUX
nepeceneHues XVII BeKa KaxKAablii ro NpoBO3rnallatoT CBOKO pe-
cnybaunky. B 1989 uaum 1990 roay acTtoHcKan ¢onk-rpynna Hellero
nocetmna atoT Republikken Finnskogen, u anaep aton donk-rpynnbl
Maynb Xary Hayan AymaTb, Kak opraHM30BaTb NogobHoe Meponpus-
THe B OcToHUU. PaboTasa c 1991 no 1993 roa, c pyKonuUcbo anoca ceTy
“lMeKo”, roToBsA €ro K U3gaHuIo, OH B3A U3 3M0Ca NMOACHUTENbHYIO
ncropuio Koponescmea cety. MecHs “MNeko” 6bina co3aaHa Tpagu-
LMOHHOM ceTycKow nesuuel AHHe BabapHa B 1927 roay. Mo npockbe
3CTOHCKOrO y4yeHoro MNaynonpwuiita BynaitHa oHa npeBpaTuia Apes-
Hero ceTyckoro 6ora nnogopoama Meko B YesoBeEKa M LapsA Hapoaa
ceTy. HerpamoTHasa BabapHa cnena B TPaANUMOHHOM CTUIE OKOO
8000 cTnxoB, ee CblH MBO 3anuncan TeKCT U B mae 1927 r. otnpasun
ero BoosnaiHy. 3noc octaBasca HeonybaMKoBaHHbIM A0 1995 roga.

Naeto nposeaenua [JHA Koponescmea cemy noaana Pecnybnivka
necHbix puHHOB — Republikken Finnskogen, a naeonornto — anoc
o MeKo. MocKobKy Koposb MNeKko ymep 1 BEYHO NOKOMTCA B NeLlepe
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nog, MNckoso-lNeuepckum moHacTblipem, B Koposiescmae cemy npaBut
ero pereHT. Bbibopbl pereHTa — LeHTpasibHoe cobbiTne JHA Kopornes-
cmea cemy. MNpa3aHMK COCTOUT TaKKe U3 Pas/INYHbIX COPEBHOBAHMUMN
W napaga apmun KoponescTea ceTy.

B HeKoTOpbix nocnegHnx OHAx KoponeBcTBa CeTy exXerogHo
y4yacTtBoBasio 6onee 600 YenoBeK, OAETbIX B HAPOAHbIE KOCTOMbI
cety, 1 okosio 1500-2000 gpyrux nocetutenei. [NnaBHbIN OpraHu-
3atop AHs KoponesctBa ceTy AapHe Jleiima B pespane 2019 roga
3anaBu, Yto Koposescmeo cemy CTano O4HOW U3 YETblpex MaBHbIX
JocTonpumeyaTesibHOCTEN KyNbTypbl CETY HApPALY C HAPOAHbIM
KOCTIOMOM, NeceHHoOMn Tpaauumen n npasociasmem. B HacTosAwwee
Bpems oduLManbHbIM TNAEPOM HAPOAa CETY BbICTyNnaeT N3bpaHHbIN
pereHT Koposia MNeko. OH NPOBOAMUT BCTPEYM C YNeHaMM NapiamMeHTa
W NPaBUTENbCTBA, NOCeLLaeT npe3maeHTa ICTOHCKON Pecnybankuy,
npeacTaBAseT Hapog CETY Ha POCCUMCKOMN CTOPOHE pernmoHa ceTy
n T.4. Nonarato, uto [eHb Koposiescmea cemy okasbiBaeT bo/ibluoe
B/IMAHME M HA MECTHYIO NOANTUKY. Hanpumep, pa3nmyHbie BONOCTU
C HaceneHvem ceTy 06beAUHUANCH B O4HY BONOCTb CETY.
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“HaunMoHanbHOCTb Hawa MmaneHbKaa”: OnbIT
M3y4yeHUA STHUYECKO camounpgeHTuduKaumum
Kapenos-ntoguKkos (utoru skcneguumm 2021 r.)

Cepreit MuHBanees (MeTpo3aBo/ck)
MHCTUTYT A3bIKa, IUTEpaTypbl M UCTOPUM
Kapenbckoro Hay4Horo eHTpa PAH
minvaleevs@gmail.com

[oKnag ocHOBbIBaeTCA HAa MaTepuanax akcneanummn 2021 roga B Me-
CTa KOMMNAKTHOTO NPOXKMBaAHMA KapenoB-toaMKoB (KOHA0MOMKCKUIA,
MpuoHeKcKmiA, MparkMHCKMA n ONoHeLKnii palioHbl Kapennn). Lenb
MOETO0 BbICTYMN/IEHNA — PacCKa3aTb 06 MTOrax NOEBOro UCC/eA0BaHMA
3THMYECKOTO CAMOOLLYLLIEHMA NIOANKOB Yepes NPU3My SMHbIX MOHSA-
TUIA O POAHOM f3blKe, 3STHOS3bIKOBOIO OKPY»KeHUs, 0bpasos “ceomnx”
n “ayxknx”. B goknage aHannsnpyro ABONCTBEHHYIO MAEHTUUYHOCTb
NOAMKOB (Kapen/ntoamK), xapakTepUCTUKM COBCTBEHHOM 3THUYECKOM
rpynnbl U poaHoro s3bika (“cameili Hacmosawuli, camelli Yyucmeoll
KapenbcKuli A3bIK —3mo (Haw) lMempoeckuli palioH”), Npo3BuLLLA KaK
coceaHuUX KapenbCKux rpynn (lappin vazat — ‘nonapckue tenata’),
TaK U cCaMuX NOLMKOB (MuxalinoscKue espeu, KalieaHsl). MpUxoxy
K BbIBOZY, YTO HA HACTOALMIA MOMEHT rPaHMLLbl STHUYECKOTO Camo-
onpeaeneHna NOAUKOB MO Napaaurme “Kapen — noguk” 3bibkue
M NNaBaloLLME U CBA3AHbI Yalle BCEro C MepeKoYeHMEM A3bIKOBO-
ro Koga (“a yucmokposHasa kapeska... pagizen lyydikse — ‘rosopto
no-NtoAnKoBCKKU'”). TaKKe y NtoanKoB HabntogaeTcs HesaBeplueH-
HOCTb 3THOA3bIKOBOM KOHCOIMAALMM TPYNIbl, KOTOPAs BblparkaeTcs
B NpeAcTaB/eHMAX O pacnpocTpaHeHHOCTH “cBoero A3bika” (meid’en
kiel’), Kak NpaBuao, He Aanblle KycTa AepeBeHb MPOXMBAHUA UH-
bOpMaHTa M B CIOKHOCTAX C KOMMYHUKAUMEN MEXAY HOCUTENSMU
tOYKHbIX M CEBEPHbIX IIOANKOBCKUX ANANEKTOB.
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YamypTcKaa KonblibenbHan necHs: ewe pas K
npo6neme nepBOUCTOYHMKA

MpuHa Hypuesa (MkeBcK)

YOMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKA U IUTEPATYPSI

YamypTckoro deaepanbHOro nccaenosaTeibckoro ueHTpa, YpO PAH
nurieva-59@mail.ru

KaHp yAMYPTCKMX KONbIOENbHbIX NeCeH AO0BO/IbHO MO34HO CTan
npeaMeTomM BHUMaHUA yYeHbIX-My3bIKOBeAOB. 3anucK Kosblbenb-
HbIX, CAeNaHHble ¢ KOoHUa 1980-x rr., NOKa3aan NoOBCEMECTHOE
pacnpocTpaHeHMe BapuMaHTOB OAHOMW necHU. dunonorn nocne
ONVUTENBHOM AUCKYCCUM NMPULLAN K BbIBOAY, YTO aBTOPOM MO3TUYE-
CKOTO TEKCTa ABASETCA YAMYPTCKMI npocseTuTens I E. BepelaruH.
OCOb6EHHOCTU MEeNogMKU, PUTMUKM, KOMMNO3ULMOHHOM CTPYKTYpPbI
HaneBsa TaKe NO3BOAAT FOBOPUTb 06 aBTOPCKOM, a He GpoNbKIop-
HOM NPOUCXOXKAEHWUW HaneBa. B 4oKknage paccmaTpmBaeTca BONPOC
0 BO3MOXXHOM aBTOpPE MeIoAnN YAMYPTCKOM KONbl6eNbHOW NecHM
Yazblp, Yazsip ObiObiKe.
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MpepacraBneHnsa ygmypros 06 “uHom”
mupe (Ha matepuane yCTHbIX HaAppaTUBOB
0 CHOBUAEHUAX)

TatbaAHa MaHuHa (UxeBCK)

YAMYPTCKUI MHCTUTYT UCTOPUU, A3bIKa U NUTepaTypbl
YamypTckoro denepanbHOro nccnenosaTenbckoro UeHTp, YpO PAH
tipanina@mail.ru

B fOKnaze paccmaTpuBaloTca NpeacTaBieHns yamypToB O 3arpob-
HOM mupe (conas OyHHe), KoTopble HalAN oTpaxeHue B $GoNb-
K/JIOPHbIX PaccKkasax O CHOBMAEHMAX. AHaN3MpPyEMble HapPaTUBbI
OTHOCATCA K MUHOMMPHbBIM CHaM, CIOXETO0H6Pa3sYIOLLMMM MOTUBAMM
KOTOPbIX ABNIAETCA MOTMB BCTPEYM U 0BLLEHMA C yMEPLUMMY — B1U3-
KMMM POACTBEHHUKAMM M 3HAKOMbIMW. Hapagy C Tem, YTO B 3TUX TEK-
CTax aKTya/IM3npPYIOTCA BO33PEHMA O TOM, YTO YMEPLIMM 3anpeLLeHo
paccKasbiBaTb O 3arpPOBGHOM KU3HM (OHW CAbIWAT U BUAAT KUBBIX,
HO He BCeraa MoryT yCTaHOBWUTb KOHTAKT), CHOHappaTMBbI ABAAIOTCA
O4HWMM M3 OCHOBHbIX MCTOYHMKOB MHOpMaLMK 06 MHOBBLITUKN. OHK
cofieprKaT cBefeHun, No3BOAAIOWME CAENATb HEKOTOPbIE BbIBOAbI
OTHOCMUTE/NbHO BbITYIOLLMX NPEACTaBNEHMI YAMYPTOB O NOCMEPTHOM
CYLLECTBOBaHUN. B COOTBETCTBMM C 3TMUMMK paccKasamu 3arpobHbIin
MWpP NPeacTaB/eH Kak JIOKYC C onpeaeieHHbIMM NMPU3HaKaMu 1 Xa-
PaKTEPHbIMW YC/NIOBUAMM CYLLECTBOBAHUA ero obutatenei. Tak,
K MpMMepY, OH accoLMUpPYeTCca C NoA3EMENbEM MAN MO MHOTUM
napameTpam HanoMWHAET MUP *KMUBbIX (Manasa dyHHe), HO C yauBK-
Te/bHbIMW CBOMCTBAMM U ABNEHUAMM, HEBO3MOXKHbIMM B peasibHOM
AeCTBUTENbHOCTU. B CHOHappaTMBax TaKMKe aKTyanu3mpyloTcs
BO33peHuAa, NoAAEPKMBaAOWME MAEK0 CYLLECTBOBAHUA pas U aja
N pernaMeHTUpytowmne NnoBeaeHne KMBbIX, KOTOPble MOTYT Hemno-
cpeacTBeHHbIM 06Pa3oM BAMATL Ha YCOBUA KU3HM NMOKOMHBIX.
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HappaTtuBbl 0 KONAO0BCTBE B NOBCEAHEBHOM
06LWeHnn coBpemMeHHbIX yaMYypTOB (Ha npumepe
CeBEepPHbIX U LLeHTPa/IbHbIX PaiioHOB YaMYypPTUHM)

TaTbaAHa Pycckux (MkeBck)

YOMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKa U IUTEPATYPSI

YamypTckoro deaepanbHOro nccaenosaTenbckoro ueHTpa, YpO PAH
tatyana_russkih@mail.ru

B goknage 6yaet caenaH o630p COXPaHMBLLIMXCA B COBPEMEHHOM
Ce/NIbCKOM YAMYPTCKOM COLMYyMe NPeACTaBAeHUn O Marum n Kon-
noBcTBe. Ha ocHoBe noneBbIX MaTepuanos, CObpPaHHbIX aBTOPOM
B XOZe 3THOrpadMUYeCcKnx sKcneamuUnii B CEBEPHbIE U LLEHTPabHble
panoHbl Yamyptum B 2003—2023 rr., BoccosgaeTtca obpas Beabm
N KONZYHOB, ONUCbIBAIOTCA X CBEPXbECTECTBEHHbIE CMOCOBHOCTH,
a TaKXe HernacHble npaBu/a, perfiameHTUpylolLne noBeseHue
B MpoOLEcce CTO/NIKHOBEHUA ¢ “marmyeckmm”. Bepa B KO/40BCTBO
M Maruvio npeacTaBnaeT coboi ycToiumneyo, HO NP 3TOM NOABUK-
HYI0, SMOLIMOHA/IbHO OKPALLIEHHYIO MbIC/IUTENIbHYIO KOHCTPYKLNIO,
BK/IlOYatOLLY0 B ceba peanbHoe M Boobparkaemoe. YCTOMUMBOCTb
OaHHbIX NPeACTaBNAEHUIN CBSA3aHa C TEM, YTO OHM MO3BOAAIOT Noa-
OeprKnBaTb GOHOBbIE OKUAAHWUS B CUTYaLMAX, KOrda Ye/10BeK YyB-
cTByeT cebs 6eccunbHbiM. KonayHbl U BeAbMbl NPEeACTaBAEHbI KaK
oTpuLATENbHbIE NEPCOHAXKM, MO3TOMY B MOBCEAHEBHOM 0OLLEHNN
OT HUX NPUHATO AMCTaHLMPOBATbCA U 0beperaTbcs. B aepeBeHCcKoM
COOb6LLECTBE COXPAHMIUCL TPAAULMOHHbIE CNOCObbI 3aLLUTbI OT KO-
[OYHOB 1 BeZlbM, KOTOPbIE BKAOYALOT BepbasibHblie GOPMY/ibl, HKECTbI
W NpeameTbl, HageneHHble 0cobbiM cakpasibHbIM CMbicIOM. Ho ce-
rofHs npegnoyYTeHne OTAaeTCs MOJIUTBE U LIePKOBHbIM aTpubyTam
(KpecTuk, nosic ¢ HanucaHHbIM Ha Hem 90 MNcanmom, ceaTaa Boaa),
KaK YHMBepcabHbIM obeperam.
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donbKnop ygmyptos baliKopTocTaHa:
COBpeMeHHble acneKTbl 6bITOBaHUA U TEHAEHL UK
cobupaHua n nsyueHus

PaHyc Caagukos (Yda)

MHCTUTYT 3THONOMMYECKUX UccaeaoBaHuin um. P. I. Kyseesa Ydumckoro
benepanbHOro nccneaoBaTeNbekoro LeHTpa PAH (M3 YOULL PAH)
kissapi@mail.ru

TatbAHa MuHHMAXMeTOBa (MHCOpYK)
HEe3aBUCUMbIN ncenegosaTesib
minnijah@hotmail.com

donbKAop yAMypTOB, NPOXKMBatoLWMX B PecnybnmnKke balkopTocTaH,
obnagaeT 601bLWOM CaMODbbITHOCTbIO, OH Pa3BUBAJICA B OTPbIBE OT
MaTepPMHCKOro 3THOCA, Mo BANAHUEM MHOSTHUYHOM (THOPKCKOW)
cpenbl. CBoeobpasHble YepTbl eMy NPUAAET TaKKe NPUHAANEKHOCTb
ero HocuTenewn TPagULUMOHHOW YAMYPTCKOM penurim (“asbiuectso”).
K Hauany XXI B. nosie 6bITOBaHMA pa3HbIX }XaHPOB GObKAOPA PE3KO
COKpaTunocb. MHorne obpasubl yTpayeHbl UAK Ke COXPAHALOTCA
TO/MIbKO B MaMATU CTapLIEro NoKoJIeHUs,, HO He BOCMPOU3BOAATCA
B 0OblAEHHOM 1 06psAA0BON KU3HWN. HO HEKOTOPbIE U3 HUX, Hanpwu-
Mep, HapoAHble MOJINTBbI, HA0OOPOT, Hayan BypPHO pPa3BMBATbLCS.

[aHHble 06CTOATENbCTBA AENAOT aKTYaIbHbIMKW BOMPOCHI COXPa-
HEHMA U U3ydyeHuA ux GoNbKAOPHOro Hacneams. bonbluyo ponb
UrpatoT MecTHble GONbKNOPHbIE KONNEKTUBLI, CAYXKUTENU Ky/bTa
(*peubl), KOTopble 3aNM1CbIBAOT Y UCMONHUTENEN 06pa3Lbl NeceH-
HOro TBOPYECTBA U PEIUTMO3HbIE POJIbKIOPHbIE TEKCTbI (MONUTBbI,
BOCK/MLAHMA). HeKoTopble yunTens poaHoro A3bika B CBOeK npeno-
[,aBaTeNbCKOM U BHELLKONbHOW paboTe TakKe yaenatoT BHUMAHUe
cbopy v nonynspusaunm ¢oNbKAOPHOIO Haceaus.

Hay4yHbIM M3yyeHnem yCTHOro $Go/IbKAOPHOIO TBOPYECTBA, My3bl-
Ka/IbHOW, 3THO-Xxopeorpaduyeckon U HapoAHO-UTPOBOI KyAbTYpbl
yAMypTOB BallKopToCcTaHa B HAcToALLEee BPEMS 3aHUMAIOTCA Uccne-
[0BaTeNMN U3 HayYHbIX yupexaeHni Yobl, Mxkescka, TapTy (ScToHUs).
B sHumMKknoneanun “®onvknop Hapoaos bawKkopTocTaHa” 0606LEeHbI
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CBEAEHMA O }KAaHPOBOW CTPYKTYPE N UCTOPUM U3YyYeHUsA UX GONbKAO-
pa. [oTOBATCA K U34aHNI0 COOPHMKM HAPOAHbBIX MOAUTB, 06PAA0BbIX
neceH, B Npouecce NOAroTOBKM MPOEKT MO CO34aHMI0 aHTOI0MMK
donbKIOpa C y4EeTOM ANANEKTHbIX 0COBEHHOCTEN.
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My3bliKanbHbiii ponbknop aepeseHb Kopotaeso
n KyperoBo [Ma3oBCcKoro paiioHa Yamyptum

ExkaTepuHa CodppoHoBa (MKeBcK)

AYK YP “PecnybvMKaHCKMIA AOM HapoaHOro TBop4yecTsa”
KMNOY YP “PecnybAnKaHCKNI My3blKanbHbI Koineax”
soroka-katya90@yandex.ru

B mae 2023 roga ASM3 “Jlynopsain” npu rpaHTOBOW NoadepikKe
BnarotBoputenoHoro poHaa B. MoTaHMHA NPUCTYNUA K peanmsaumm
npoekTta “AKTyanbHas aTHorpadus”, B pesynbrate KOTOPOro B UIOHE
2024 ropa bynet npe3eHTOBAH CNEeKTaKAb-NPOMEHaL,, OCHOBaHHbIM
Ha NoNeBbIX MaTepmanax. TaK, B pamKax npoekta 28 n 29 utona co-
CTOA/ICA SKCMEANLMOHHbIV Bble3, Ha ceBep YAMypPTUK B AepeBHU [Na-
30BCKOrO palioHa. 3Ta Noe3/Ka CTana TPETbeN aKcneamumelt NpoeKTa,
rae y4anocb 3anucatb Hanmbosbluee KOJIMYECTBO My3blKasibHOTO,
UrpoBoro 1 xopeorpadpuyeckoro ¢ponbkaopa. B gepesHsax KopoTtaeso
1 KyperoBo KomaHga npoekTa 3adpmKcMpoBasa noyt xumeoe bbiTo-
BaHME MATU }KaHPOB YHMKa/bHbIX 06PAL0BbIX MMMNPOBU3ALMOHHbIX
HamneBOB: BYX CBAZAEOHbIX CHOaH Kpe3b, OAHOIO PEKPYTCKOro conoam
KefnAaH Kpe3b, ABYX FOCTEBbIX HOKCbOP KPe3b U HOK CbOpbIH CEKMAH
Kpe3b, N OAHOIO FOPECTHOTO bIH 8YPOH/KGM KypekmoH Kpe3b. O6-
PAZOBbIN NAACT 6bl1 AOMNONHEH TPEMSA NOXOPOHHO-MOMUHANbHBIMU
M rOCTEBLIMW HaneBamm.

B xope 6ecesbl MECTHbIE KUTEAWN C YAOBONLCTBUMEM AEUIUCDH
BOCMOMMHAHMUAMM U3 MOJIOAOCTU, PAcCKa3aan O TOM, Kak MpoBOAUAN
MOIOAEXKHbIN 06paa, “Hein 6paza” (‘OeBnuba 6para’) u cnenv urpo-
Bbl€e, LWYTOYHbIE NECHU U NOKa3ann 6onee NATM NAPHO-ObITOBbIX TaH-
ues n urp. CoceacTBo € PYCCKMMM AEePEBHAMM CO CTapoobpsaaYecKnm
HacesieHMeM pa3HoobpPasmIo penepTyap NECEHHOM U TaHLEBasIbHOM
KY/ZIbTYpbl CEBEPHbIX yaAMYpPTOB. OT HAaPOAHbIX UCMONHUTENBbHUL,
ObI10 3aNUCaHO 3 PYCCKUX IMPUYECKUX MECEH, A TaKXKe HECKOJIbKO
YAMYPTCKUX, B TOM YNCIE NepeseNnaHHbIX NoA, PYCCKYHO U LbITaHCKYHO
MeNoaun yamypTCKMe NecHW.
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HeKoTopble KynbTypHble CMbIC/Abl PYCCKUX

neceH “c gBuxkeHMem” B yamypTCKOM Tpagmuum
AepeBHU BapHu [lebecckoro paitoHa YgmypTcKou
Pecnybaunku

CeetnaHa CtapoaybueBsa (MeBcK)

YOMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKa U IUTEPATYPSI

YamypTckoro denepanbHOro nccaenosaTebckoro ueHTpa, YpO PAH
svetlana-tolk@mail.ru

Nletom 1981 roga yneHamum GoONbKAOPHO-3THOrPadUUYECKOM IKC-
neauunmn YamypTcKoro MHCTUTYTa UCTOPUK, A3bIKA U IUTEPATYPbI
T. BnagbikmHon, M. CnecapeBoli 1 H. 3ybKoBbiM B AepeBHe BapHu
[ebecckoro paitoHa YamypTckoi PecnybavKm Bblam 3anmncaHbl He-
CKOJIbKO NECEH, UCMOJIHEHHbIX Ha PYCCKOM f3bIKe.

Llenbto nccnenoBaHmaA —BbisiBneHMe cneumoukn GyHKLMOHUPOBa-
HWS PYCCKMX XOPOBOAHO-UTPOBbIX U NAACOBbLIX MECEH B TPAANLMOH-
HOW KyNbType CeBepHbIX yAMYPTOB MOCPEACTBOM CTUAUCTUYECKOTO
aHanM3a My3blKM M NO3TUKM NECEH HA PYCCKOM f3blKe, 3aMMCaHHbIX
B aKcnegmumm 1981 roga. 3HaunTelbHOE BHUMaHUE yaeeHO XapaK-
TEPUCTUKE 3BYKOBOW TKAHW MECEH, U NPeXK e BCEro, akycTMyeckomy
N TeMbpoBOMY NapameTpam.

[navccneposaHus 66111 BbIOPaHbI YETbIPE NECHW, UCTIONIHEHHbIE
B 3TOWN AepeBHe nepBbiMmu — “Mbl 3araHem cemb 3aragok”, “Mpu
OONWHKe Boaa”, “...Tponuua, KaHanenb Kanotuua”, “depHbii BOPOH
Bogy nun”. CoOoTHECEHME 3TUX NECEH C PYCCKMMM NECHSAMM XOPOBO-
AHOM Tpaamummn KamcKo-BaTckoro mexaypeubs, B paMKkax AaHHOM
CTaTbM No3BOAAET 0603HAYUTb MX KaK “necHu ¢ asuxeHnem”.

MecHA npa3gHuKa ayx#cem-t00H “Mbl 3araHem ceMb 3aragoK” no
TEKCTOBbIM OCOBEHHOCTAM M NO My3bIKa/IbHOM CTUNCTUKE COBNAAA-
€T C HEKOTOPbIMM XOPOBOAHbIMMW MECHAMM PYCCKOM TPaaNLMM coBpe-
MeHHOM YamypTuun. Mo My3blKanbHON CTUAUCTUKE, U, MPEXK e BCETO,
KauyecTBY 3BYKa, MeHNe MeJ/IeHHbIX XOPOBOAHbIX MeceH CeEBEPHbIMM
YAMYPTaMM OT/IMYAETCA OT NEHMUA aHANOTUYHbIX NMECEH PYCCKUMMU.

Mpy NpocNyLWMBaHUM AaHHbIX GPArMeHTOB NECHM BO3HUKAET OLLY-
LLLeHMe pUTMUYecKoro “cbon”, TopmoxkeHus, “nabiByen” pUTMmUKK.
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ITUM }Ke C/TYXOBbIM BMEeYaT/IEHMAM CNOCOOCTBYIOT U UCMO/Ib30BaHME
B NecHe “TpaanuUMOHHbIX” ANA YAMYPTCKOM My3bIKaIbHOM KyAbTYypbl
PUTMMYECKUX PUCYHKOB C HE3HAUYUTE/IbHbIMM YAJMHEHUAMM (M3pes-
Ka — YKOPOUYEHUAMM) aKLEHTUPOBAHHbIX M KaAEHLMOHHbIX 3BYKOB.

O6LWMMHM Ans 3BYKOBOM TKaHM NecHU “Mbl 3araHem cemb 3aragok”
N CeBEPHOYAMYPTCKUX U BecepMAHCKUX Kpe3eli My3blKasibHO-pUT-
MWYECKMMM NapameTpamm ABAAIOTCA OTHOCUTEIbHAA UHAMBUAYANb-
HOCTb PUTMUYECKUX U MENIOANYECKUX NAPTUIA, BblPayKatoLLMXCA B CBO-
604e NyNAbCcaumn 1 akKLLeHTYaLUKn, MeNM3MaTHKe, MNCCaHANPOBAHMUMN.

B 6bITOBaHMM XOPOBOAHO-UIPOBbIX M NAACOBbIX MECEH HA PYCCKOM
A3bIKe B My3blKa/IbHOM KyNbType CeBEPHbIX YAMYPTOB, 1, B YaCTHOCTMH,
B AMaNEKTHOM Tpaanumn aepesHn BapHu [lebecckoro panoHa Ya-
MYPTCKOM Pecnyb61nKn, MOXKHO 0603HaUYNTb HECKO/IbKO TEHAEHLUN,
0603HaYeHHbIX KaK “Ky/SbTypHble CMbIC/bI”.

1-11 KyNbTYPHbIN CMbIC/. XOPOBOAHO-UTPOBbIE U NASACOBbLIE Mec-
HW COCTaBAAOT chepy My3blKaJbHOrO, KWHETUYECKOrO, UTPOBOTO
pa3B/iieyeHma M OTAbIXa Kak B cyrybo yamypTCKOM Tpaauumm, Tak
N B “norpaHnyHoin” chepe My3blKa/bHbIX COLMAbHO-KY/IbTYPHbIX
KOHTaKTOB A,BYX STHOCOB: YAMYPTOB U PYCCKUX.

2- KyNIbTYPHbIN CMbIC/1. HEKOTOpblE XOPOBOAHO-UIPOBbIE MECHMU
MOTYT CTAHOBMTbCA MOBOAOM A8 MMMNPOBM3MPOBAHHOMO 3BYKOBO-
ro “BbICKa3bliBaHNA” COOCTBEHHbIX, IMYHbIX YYBCTB UCMONHUTENEN.
Kpome Toro, nx my3blKasibHO-Bep6anbHbIM CTU/Ib MOXKET U3MEHATLCA
N MOAY/IMPOBATb B NPOLECCE MCMNOSHEHWUS HACTO/IbKO, YTO MO 3BYyYa-
HUIO OHUM NPUBANNKAIOTCA K YAMYPTCKUM KPE3AM.

3- KyNbTYpPHbI cMbica. OTAENbHbIE XOPOBOAHO-UIPOBbIE U NASA-
COBble NECHMU Ha PYCCKOM A3bIKE MbICAATCA KaK “My3blKajsibHble
3HakK” cyrybo yamypTcKmx obpasos. Hanpumep, necHs npasgHmKa
eynem-t0oH “Mbl 3araHem cemMb 3arafok”.
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TpaBHMYECTBO yaMYpPTOB

ExkaTepuHa CyHuoBa (Cerea)
[lOKTOpCKan WKoMa A3bIKO3HAHMA
YHusepcuteT r. Cereaa
szkatilinka@gmail.com

YamypTbl BEPWIK, YTO 6ONE3HM MOXKHO BbIIEYNTb C/IOBOM (BEPOIL),
onepaTMBHbLIM BMELIATEeNbCTBOM U TpaBamMu. TPaBHUKMK, LennTenm
W Hapoz roBOPSAT, ECN NPUPOAA co3aana 60s1e3HU, TO eCTb U cNOCOb
nx Bblneuntsb (TyraHaes B. B., ByxapuHa U. /1., KamaweBsa E. U1., 2014).
Hawa 3agava — HaWTK 3TU MeToAbl NeYeHUs.

B cBoel paboTe A nocTtapanacb cobpaTb TPaBHUYECKME TPAZULMM
yamypToB. MccnepgosaHue nposoannock netom 2017 roaa B HEKOTO-
pbIX AepeBHAX CEBEPHbIX, LLEHTPA/IbHbIX 1 OXKHbIX PpalnoHOB Yamyp-
TUW. TPaBHUKM, 3HAXapW U NPOCTble XUTenn YamypTun Aenvunmcb
LEHHbIMM 3HAaHMAMM O PACTEHUsX, MeToaax Ux cbopa, cnocobax nx
MCNONb30BaHMA U APYruX XMTpocTax. [1o pe3ynbraTam akcneamunm
NAaHUpyeTca usgaHne TPaBHMKA — CNPABOYHMKA NIEKAPCTBEHHbIX
pacTeHun.

PacTeHnA B TpaBHUKe NoaeneHbl Ha OTAeNbHble rpynnbl, UCXOAA
U3 Ux 6oTaHMYeCcKMx ocobeHHocTe. Bcero paccmoTpeHo 55 Buaos
pacTteHui. Cpean HUX HeuBeTylMe HU3KOPOC/Able U LBeTyLLne
pacTeHuA, KYCTapHUKK U AepeBbA, OBOLLM U 3/1aKU, a TaKXKe AA0BU-
Tble pacTteHuA. [1na KaxKOoro pacTteHUAa faeTca KpaTkoe onucaHue,
CMpaBKa 0 TOM, KaK cobmpaTb 1 CyLWnTb UX. boTaHWYeckoe onucaHue
NPUBOAUTCA Ha OCHOBE HECKOJIbKMX paboT B. B. TyraHaeBa n 60TaHK-
YeCcKMX aHUMKNoneanin. lanee npnBogATCcA HEKOTOPbIe peuenTbl A
NleyeHns 3aboneBaHNin U NPUMEHEHME PACTEHUIA B XO3ANCTBEHHbIX
NAM 06pALOBLIX Lenax. JleKapcTBEHHbIE pacTEHUE COMPOBOXKAAETCA
OpUTMHANbHOM ANOCTPaumen. 3gaHne TpaBHWKa NaaHMpPYeTCA Ha
[OBYX A3bIKAX: BEHFEPCKOM U yAMYPTCKOM. TPaBHUK AOMNO/IHEH TaKKe
nepeBoAHbIM CIOBapeM.

Kaxpoe pacteHne obnagaet yyaecHbIMM CBOMCTBAMM U MOKET
OKa3aTbCs HACTOALMM NMOMOLLHWKOM B OMe. TpaBbl CNOCOOHbI Bbl-
JIeYnTb MHOTUE 6onesHU. [laxke ec/inm OHM He U3neunBatoT 6oe3Hb
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OKOHYaTe/IbHO, OHU MOTYT YCTPaHATb HEKOTOPble CUMMTOMbI 3a60-
neBaHuA. [1na 3TOro HyXHO 3HaTb CNOCcobbl MPUrOTOBNEHUA U NPU-
MEHEeHUsA TpaB B IeYebHbIX uensx. M3gaHue TpaBHUKa CAYKUIO Bbl
XOPOLUMM AOCTYMHbIM CPAaBOYHUKOM He TO/IbKO A5 BOCCTaHOB/E-
HWA 340POBbA, HO U 3HAYMUTEIbHO 060raTMNO Bbl TPAAULMOHHbIE
3HaHMA O TPaBHUYECTBE YAMYPTOB.
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30 neT nonesbiX Uccneao0BaHUM B YaMypTUn
M B perMoHax NpoXXMBaHUA yAMYpPTOB:
pasmbIWNEHUA U UTOTU

Esa Tynys (Tapty; Mapuk)

TapTyCKNN YHUBEPCUTET,

HaumoHanbHbIM MHCTUTYT BOCTOUHbIX A3bIKOB M KyabTyp INALCO
evatoulouze@gmail.com

Al NpMHaaNexy K NOKONEHUIO, AR KOTOPOro, byayyuum uTtenem 3a-
naga, ysuaetb YAMYpPTUIO Bbl10 NpeKpacHOM, HO HeZOCTUNKUMOW
MeyTon. O cyw,ecTBOBaHUN yAMYPTOB A Y3HaNA elle B KoHue 70-x
rofloB, HAaXo4ACb 33 TbICAYM KUIOMETPOB OT HUX. [lepBbiMM, KTO
MEHA MO3HAaKOMWUAN C YAMYPTCKOMN KyNbTypoit 6binn GppaHLy3CKuit
npodeccop HKan-J/llok Mopo 1 BeHrepckuit yyeHblit MNetep Jomo-
KOLU, KOTOpble CaMM TaM HUKoraa He 6bian. O4HAaKO MHe NoBes3so:
A BCe ewe 6bla aKTMBHA, Korga Poccma oTKpbliach M NosBUAACh
BO3MOYHOCTb OCYLLECTBUTb 3TY MeYTy. A Hayana e34uTb B YaMypPTUIO
8 1994 rogy. B TeueHune ABaALaTM NeT A ObiBasa TAM HE OYEHb YaCTO,
HO perynspHo, pa3 B ABa-Tpu roga. Motom, HaumHana ¢ 2015 roaa,
A MOI/1a HECKONIbKO pas B roj, HaBewaTb CBOMX Apy3ei. He meHee
4acTo s CTApPaloCb HABELWATb TAKKe YAMYPTOB, KUBYLLMX B ballKu-
pun. TaK A NyTelecTByO U NO cel AeHb, XoTsA Kpuanc COVID 1 BoliHa
B MOCAeAHMEe roAbl HapYLWWAN 3Ty NPUATHYIO pyTUHY. [ymato, 4To
ceiyac NpuLWIo Bpems NogBeCcTM HEKOTOPbIe UTOTW. B Kakol mepe
TO, YTO A OOHaPYKMa, COOTBETCTBYET MOMM MedTam? HecMoTpa Ha
TO, YTO MOM MepBble NOE34KM He NIaHMPOBAUCH KaK “aKkcnegnummn”,
A Habnogana v pasmblWwaana Hag yBUAEHHbIM. YTo A nonyynna ot
3TUX NOe30K? KaKkne Hay4yHble 1 YenoBeYeCKMe BbIBOAbI OTKPbII A1A
MEHS 3TOT PEryNAPHbINA U AAXKe TECHbIV KOHTAKT NocaegHux net? B Ka-
Kne 0b61acTu 371 nosiesble paboTbl NPOAUAN CBET? YTO A MOHMMALD
Nydwe, YyemM TpUALATL NeT Hasaa? YTo M3MEHMAOCh B MOMX rnasax
33 TpMALATb N1eT? A B r1a3ax MOMX 3HAaKOMbIX? [TOMMMO Nonesoi
paboTbl, Yy MeHA TaK»Ke 6blla BO3MOXKHOCTb “NoXuUTL” C yamypTa-
MW, KUBYLLMMM B TapTy, pasaennTb C HUMWU TPMBUAIbHbIE ACNEKTbI
NnoBceAHEBHOM XU3HW. B JaHHOW Nnpe3eHTaunn aenaeTca nonbiTka
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cAenatb HeKOTopble BbIBOAbI M3 TPUALATUAETHUX HAbAOAEHW:
LEHHOCTM, KyNbTypa ynoTpebaeHns anKkorona u neHua, Xxapakrep,
CNocobbl 06LEHNA, OTHOLIEHUSA K APYTUM...
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CoBpemeHHble NPoeKTbl Ny6anKauuu
$ONbKNOPHDBIX TEKCTOB: NOAX0AbI U Npo6aembl

AnekcaHap YepHbix (Mepmb)

WMHCTUTYT rymaHuTapHbIX nccnenosaHmin YpO PAH

(dbnnnan MNepmckoro peaepanbHOro UccaeaoBaTeNbekoro LeHTpa YpO PAH)
atschernych@yandex.ru

B BbICTYN/IEHUN NAAHUPYETCA NOKa3aTb PasHble NOAX0Abl K Ny6u-
Kauumn GONbKNOPHBIX TEKCTOB Ha NPUMEPE HECKO/IbKUX MPOEKTOB.
CTpemneHne coBpeMeHHbIX GpONbKAOPUCTOB K Hambonee ayTeH-
TUYHOW NoJaye TEKCTOB CTa/IKMBAETCA C TAKUMM TPYAHOCTAMM, KaK
aZleKBaTHOE OTpaXKeHne GOHETUYECKNX OCOBEHHOCTEN Pa3roBOPHOMN
peumr 1 NoKanbHbIX ABNEHUI A3bIKa, @ B Cydae Nyb6aMKaumum Ha He-
CKO/IbKMX A3blKax — npobiema nepesoaa. MNpu noaxoae K nybivka-
LMW BCErO MacCMBa 3aNMCaHHOMO HAPPaTMBA BO3HMKAIOT C/IOKHOCTH
C BOCMPUATUEM LLENIOCTHOCTU COBCTBEHHO GONBKIOPHOrO TEKCTa.
CoBpemeHHble GpONbKAOPUCTbI CTPEMATCA KOMMNJIEKCHO npeacTa-
BUTb TEKCTbI GO/IbKIOPA, UCMONb3YA Pa3Hble cnocobbl NybanKauum
N pasHble HoCUTENN MHOOPMALMM — OT TEKCTOBbIX CHOPHUKOB A0
MYAbTUMEAUIHbIX NPoeKToB. CieayeT OTMETUTb, YTO MPU 3HaYU-
Te/bHOM 06beme COBPEMEHHbIX GONbKNOPHbIX NybANKALMIA, HET
eIMHOro Noaxoaa, 4to 06ycn0B/eHO 0COBEHHOCTAMM U KAa4eCcTBOM
martepuana, opMeHTaumeln nsgaHuii Ha Ty AN UHYH0 YNTATENbCKYIO
ayAMTOpUIO, CMeumnanbHOCTbIO MCCiea0BaTeNn, aBTOPCKMMM KOH-
uenuuamm.
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O 3aMMCTBOBAHHbIX MY3blKa/IbHO-NO3TUYECKUX
TeKcTax B ponbknope mopasbl Cubupm:
TBOpYECKMeE CTpaTerMm aganTtauum necex
NINTEPaTYPHOro NPOUCXOXKAEHUA

Masen LWaxos (HoBocnbumpck)
NHcTUTYT dmnonormm CO PAH
pashahoff@mail.ru

B goKknage paccMaTpuBAtOTCS HEKOTOPble MECHU NUTepPaTypHOro
NPOUCXOXAEHUSA, 3aMMCTBOBAHHbIE M afaNTUPOBAaHHbIE MOPAOB-
cKol GoNbKNOPHOM Tpaanumen cubrupckoro bbiToBaHMsA. B LeHTpe
BHMMaHMA Haxo4ATCs ABe AOBOJIbHO MONY/AAPHbIE NMECHU, BbllLes-
LIMe U3 CoNAATCKOM (Ka3aubel, KpacHOapPMEeICKoWM) cpeapbl, a 3aTem
NOAyYMBLUME LUIMPOKOE PAcipOCTPAHEHME BO MHOTUX GONTbKAOPHbIX
TPAANUMAX, B TOM YMC/Ie MHOITHMYECKMX: 1) “3Hato, BOpPOH, TBOW
06blyali” c HaneBOM Kasaybeil NeCHU M TEKCTOM, B OCHOBE KOTOPOTo
nexut nepesog . Ko3nosa cTMX0TBOPEHUs NoAbCKOro noata B. Cbl-
pokomnu “Piedn Litevska” / “/iutosckan necHs”; 2) “Kak poaHaa meHs
MaTb NPoBOXKana” ¢ HaneBoM yKpauHCKoi necHu “O, wo Tam 3a
lwym yumHmecsa” Ha cnosa [. beaHoro “Mposoapl”. B ponbKAopHbIX
TPAANUMAX CUBUMPCKOM MOPABbI-3P3N M MOPABbI-MOKLIWN 3TN NECHU
ObITYIOT HA PYCCKOM A3bIKE, @ TAK}Ke C MO3TUYECKMMM TEKCTAMM HA
MOPAOBCKMX A3bIKaxX, KOTOPblE OT/IMYALOTCA MO COAEPKAHUIO OT
HapoAHbIX BapMAHTOB W aBTOPCKMUX opurMHanos. C ogHOM CTopo-
Hbl, B Npouecce aganTauMM 3aMMCTBOBaAHHbIX MNeCeH NPOABUIMCH
aKTya/ibHble UCTOPUYECKUE PEASTUM N TPAAMLMOHHbBIE MO3TUYECKME
MOTUBbI, XapaKTepHble A1 MOPAOBCKON KybTypbl. C Apyroit ctopo-
Hbl, 33aMMCTBOBaHHbIE NECHWN MOCAYXUAN CBOEOOPA3HBIM UMMY/ILCOM
Pa3BUTUA MOPAOBCKOMN KYNbTYpPbl, CTA/IM €€ YacTbto.
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Peka Yenua B 06pAagax u BepoBaHUAX CeBEPHbIX
YAMYpTOB

Hapexpaa LLytoBa (UkeBcK)

YOMYPTCKUIA MHCTUTYT, UCTOPUK, A3bIKA U INTEPATYPbI

YamypTckoro deaepanbHOro nccaenosaTeibckoro ueHTpa, YpO PAH
nad_shutova@mail.ru

JoKknaa nocsAleH onpeaeneHnto 3HayeHua pexku Yenubl B Tpagm-
LMOHHbIX PeIUTMO3HO-MUGONOTMYECKUX MPEACTaBEHUAX CEBEPHbIX
yomypToB. [Ina nccnenoBaHUA npusaeveHbl aBTOPCKUE Nonesble
MmaTepuanbl KoHUA XX — Hayana XXI| B., apxeonornyeckas n ¢posnb-
KNOpPHO-3THOrpaduyeckaa antepaTypa KoHua XIX — Hayana XXI B.
Brnepsble npoaHann3MpoBaHa ponb peKkn Yenubl B CTAHOBAEHUMU
3THOTEPPUTOPMASIbHOM OBLLHOCTU CEBEPHDIX YAMYPTOB. BbifABAEHO,
YTO YenewLKan peyHas LO/IMHA OCMbIC/IMBAETCA KaK 0bLwan aTHUYe-
CKanA, cemenHo-poaosas Tepputopua. NpocnexeHo, 4To 3HavyeHne
Yenubl B XKM3HEAEATENbHOCTU CEBEPHBIX YAMYPTOB 00YC/IOBNEHO He
TONbKO peanbHbIMU SKOHOMUYECKUMU, KYNbTYPOSOTMYECKUMU, HO
N meTadur3n4eCKMMM, MPPaALMOHaNbHBbIMU GYHKUMAMK. PaccmoTpeHa
CeMaHTMKa PEKMU KaK CUMBOMA POAUHbI, AOPOrU B PpeaibHOM U MU-
$OoNOrMYecKkom M3MepeHnu, rPAHNLbI MEXAY MUPAMU, KaK CPeaCcTBO
OT n3basneHuA oT bose3HeN, KaK CakpaibHOM LLEHHOCTU MeCTHbIX
YAMYPTOB. BblfiBNIeHbI 0OLWERYNBTYPHbIE (CTaANANbHO-TUNONOTUYE-
CKME) M cBOe0obpasHble YepTbl B NOYUTAHUM PEKU. XapaKTePHbIMM
npu3HakamMu B MUPOBO33PEHUU CEBEPHbIX YAMYPTOB ABAAIOTCA
pa3BUTOCTb NPeCTaBAEHUI O CyLLeCcTBaX BOAHOIO MUPA, CYLLECTBO-
BaHWE LEe0ON CUCTEMbI KyNbTOBO-0OPAA0BbIX AENCTB U Cneunanb-
HbIX NJOLWAAO0K, CBA3AHHbIX C YrOWEeHMEeM X03A€B BOLHON CTUXUMN.
OnpeaeneHo, YTo aHTponomopdHbI 06pa3 xo3anMHa BoAgHOM chepbl
3aHMMan bosiee BeCOMble MO3ULMU B YAMYPTCKUX BEPOBAHMUAX,
apXauyHble KeHCKME 0/IMLLETBOPEHUSA X0351€B PeK 1 Apyrne obpasbl
BOZAHbIX CYLLECTB OTOLI/IN Ha BTOPOM MaH. ABTOpP NPUXOAMUT K 3a-
K/IOYEHMI0, YTO B KOHLE XIX —Havane XX B. peKa Yenua — KnroyeBom
X03AMCTBEHHbIM, NPUPOAHO-NAaHAWAPTHbIN, KyNbTypoobpasytouwmii
N MUPONOrMYECcKUt 06BEKT A/1A CEBEPHbIX YAMYPTOB.
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Songs of the Eastern Udmurt: The experience
of preparing a songbook on ritual folklore

Nikolai Anisimov (Tartu and Izhevsk)

Estonian Literary Museum;

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences
kyldysin@yandex.ru

Irina Pchelovodova (Izhevsk)

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences
orimush@mail.ru

The Songs of the Eastern Udmurt collection is a continuation of the
Udmurt Folklore series, originating in the 1990s. The basis of this
series by folklorists and ethnomusicologists is the local-territorial
principle, which considers the peculiarities of the musical folklore of
various groups of Udmurt, and which became a new trend in Udmurt
folklore studies of that period. At the heart of this collection, the
authors used the same local-territorial principle.

The report examines the experience of the authors of the publi-
cation in preparing this collection of songs, designed, if possible, to
combine samples of the song tradition and to give a general descrip-
tion of the musical and song folklore of the Eastern Udmurt. The
authors describe and analyse their field studies, carried out in the
period from 2016 to 2023 in the Baltachevsky, Buraevsky, Kaltasinsky,
Tatyshlinsky and Yanaulsky districts of Bashkortostan with the aim of
fixing song folklore. The songs were recorded during a meeting with
folklore groups and skilled performers. In some cases, the recording
was made during the rites. The informants were, as a rule, women
aged fifty years and older who know song folklore and have vocal
skills. Here, we should note the significant role of folklore groups in
the preservation of traditional local tunes, especially those that no
longer function in the festive and ceremonial culture of the Eastern
Udmurt. An additional valuable source was the archival records of
the UIIAL UdmFIC at the Ural Branch of the Russian Academy of
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Sciences and the expedition materials collected by Udmurt ethnog-
rapher Ranus Sadikov.

An ethnomusicological analysis and description of the work on
song notes are also provided. The musical transcriptions reflect sev-
eral stanzas and help to understand the form of the tune, melodic
and rhythmic variation, as well as textural vocalisation. Due to the
peculiarities of the musical intonation of this tradition (there are all
kinds of melismatic decoration), the volume of the samples presented
is quite large.

In their speech, the authors also consider the experience of work-
ing with the Eastern dialect and the song language of the performers.
The lyrics are described as the authors tried to preserve the most
striking dialect features of the Eastern Udmurt as recorded at the
time of performance. The materials allow us to assert that archaic
usage forms of linguistic units have been preserved in Eastern Udmurt
speech, despite the noticeable influence of literary Udmurt, as well
as Russian, Bashkir, and Tatar languages. Today, along with dialect
forms, there are multiple examples using the norms of the literary
Udmurt language.

Currently, work compiling the songbook is still underway. Today, all
the material in the collection is structured according to the repertoire
of individual villages. The texts have been translated into Russian
and English, musical examples have been made for the songs, and
an introduction is being written that will provide brief descriptions
of rituals in order that readers understand the context of musical
and song folklore. In total, the collection includes 184 songs — cal-
endar and family genre — from 23 Udmurt villages in 5 districts in
Bashkortostan.
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Modern projects for the publication of folklore
texts: Approaches and problems

Alexander Chernykh (Perm)

Institute of Humanitarian Studies, Ural Branch of the Russian Academy of
Sciences (Perm Federal Research Centre, Ural Branch of the RAS)
atschernych@yandex.ru

The presentation is intended to highlight, using the example of several
projects, different approaches to the publication of folklore texts. The
desire of modern folklorists for the most authentic presentation of
texts faces such difficulties as an adequate reflection of the phonetic
features of colloquial speech and local phenomena of the language,
and in the case of publication in several languages the problem of
translation. When approaching the publication of an entire array
of recorded narrative, difficulties arise with the perception of the
integrity of the folklore text itself. Modern folklorists strive for a com-
prehensive publication of folklore texts, using different methods of
publication and media from text collections to multimedia projects.
It should be noted that with a significant volume of modern folklore
publications, there is no single approach, but rather a variety due
to the peculiarities and quality of the material, the orientation of
publications towards a particular readership, and the specialty of
researchers and author’s concepts.
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The Association of the Peoples of Estonia:
Experience in preserving, supporting and
integrating the culture of small nations

Natalia Ermakov (Tallinn and Tartu)
Association of the Peoples of Estonia;
Estonian Literary Museum
ermakov.natalia@gmail.com

The report is devoted to a review of the activities of the Association
of the Peoples of Estonia (abbreviated to ERU), the oldest umbrella
organisation in the country, founded on September 24, 1988 and
uniting the different nationalities of Estonia. The ERU represents
the interests of Estonia’s minorities, and introduces, develops and
preserves the native language and culture of the small-numbered
peoples living in the country, helping to preserve their identity, cus-
toms, and folklore.

The association consists of 29 organisations: the Polish Society
of Estonia “Polonia”, the Estonian Jewish Community, the Estonian-
Mordovian Society, the Udmurt Association “Oshmes”, the Folklore
Ensemble “Zhurba”, the Chuvash Cultural Society, the Tatar Cultural
Center “Yoldyz”, the Uzbek Cultural Society “Sogdiana” from Narva,
Tallinn Mari Society, Tallinn Bashkir Cultural Association “Agizel”,
Estonian-Moldovan Society, Tatar Community of Estonia, Udmurt As-
sociation “Yumshan Gur”, Society of Nationalities of the Vasalemma
region, Tartu Mari Society, Estonian-German Society, Tartu German
Society, Latvian Cultural Society, Kazakh Cultural Association “ABAI”,
Estonian-Hungarian Society named after B. Munkachi, Tartu Latvian
Society, Uzbek Cultural Society “NUR”, Setu Song Society “Sésard”,
Uzbek Cultural Society “Safar”, Swedish-Mihkli Community, Society
of Old Believers of Estonia, Association of Estonian Lithuanians, Esto-
nian Azerbaijani Community, Union of Ukrainian Women of Estonia,
Estonian Congress of Ukrainians, Estonian Belarusian Association.

The activities of the association include several events, some of
which will be discussed, for example the Days of the Small Peoples
of Estonia, the Ethno-Fair in Tallinn Town Hall Square, and the
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festive concert of nationalities. In Tallinn, each nationality can sell
typical food, handicrafts, souvenirs, as well as demonstrating its folk
costumes, performing songs in its native language and acquainting
audiences with its dances, games and customs.

The purpose of these events is to introduce the cultural diversity
of the country to Estonians and guests, promote national, regional
and community identity, and preserve cultural memory and spiritual
heritage, thus enriching the cultural space of Estonia.

The popularity of these events shows an increasing interest in the
cultures of the small-numbered peoples of Estonia and the active
participation of national associations, among which the Finno-Ugric
diasporas play a prominent role.
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Types of space in Mari folklore texts

Natalia Glukhova (Yoshkar-Ola)
Mari State University
gluhnatalia@mail.ru

The purpose of the work is to show the types of space in proverbs
and sayings, lyrical songs, fairy tales, conspiracies, and prayers. Space
and time are known to be defined not only as the main forms of
existence of matter, but also as important components of the ethnic
picture of the world. The works of various genres of folklore are an
indispensable source of information on the ethnic perception of
space, and classification of its types, dimension, and quality.

Types of space are determined using a systematic approach
that, apart from semantic analysis techniques, includes the use of
guantitative assessment and ranking, leading to the identification
of parameters of perception of space. Based on the distribution of
texts by types of space, tables and summary diagrams were com-
piled making it possible to identify the groups of space type that are
particularly significant for the ethnos.
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Changes in the Udmurt wedding ceremony
at the end of the 20th century

Agnes Kerezsi (Budapest)
Independent researcher
kerezsi.agnes@gmail.com

Among the rituals of each nation, the most beautiful, the most col-
ourful, is the wedding ceremony, which was considered the most
significant family holiday among the Udmurt and stood out from
other family holidays with its large number of participants, scope
and diversity.

In this paper, along with the traditional Udmurt wedding customs,
the author will show the changes that have occurred at the present
time, based mainly on her own field research.

The Udmurt had two types of marriage: matchmaking, and the
abduction of a girl. The second option was more common among
the southern Udmurt and Besermyan. The custom was much less
common among the northern Udmurt, in fact it was treated with
condemnation.

The engagement took place 1 to 2 weeks after the matchmaking
in the girl’s house. The bride price is called yyrdon, i.e., “the price
of the head”. The Besermyan paid it on the same day, the northern
and southern Udmurt later, but before the wedding. Currently, first
the groom’s relatives go to visit the girl’s parents, and the bride stays
at home after the engagement, not leaving the parental home im-
mediately together with matchmakers, as they once used to.

The article further analyses the two most important and busi-
est wedding holidays — syuan (i.e. the wedding feast in the bride’s
house) and yarashon (i.e. the wedding feast in the groom’s house).
The author gives a general picture of these holidays and shows the
differences between the different groups of Udmurt.

The structure of the work follows the structure of the wedding
ceremony itself, in which the final part of the wedding cycle includes
the testing of a young couple, treating older relatives who could not
attend the wedding, as well as relatives’ reciprocal visits.
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There have been significant changes over the past 100 years in the
social and economic conditions of family life, and these have naturally
had a very significant effect on marriage and wedding ceremonies.
The most obvious changes have occurred in the last two decades. We
can say about modern wedding ceremonies that, having preserved
the essential elements and the basic structure, they became much
simpler and shorter than the wedding ceremonies of the past. The
traditional form of matchmaking is no longer observed, and, because
the decision to marry is made by the young couple themselves, the
engagement is of a formal nature and is rather a convenient oppor-
tunity to get to know each other’s parents.

The composition of the wedding participants changed, replenished
with colleagues and friends, in connection with which the number
of invited guests has significantly increased while traditional actors
have disappeared.

The most significant changes can be found in the bride’s rules of
behaviour as a young wife. In the past, the bride was an emphatically
passive participant at her own wedding. Now she plays an active
role in pre-wedding, wedding and post-wedding ceremonies. She no
longer sits in the kitchen covered with a shawl, but takes her place
at the festive table. After the wedding, she also now behaves much
more freely in her new family.
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‘When We All Fall Asleep, Where Do We Go?
(Billy Eilish)

Mare Kdiva (Tartu)
Estonian Literary Museum
mare.koiva@folklore.ee

The ancient Estonian faith tells us about the wanderings of the human
soul during sleep. When a person wakes up, he or she remembers
only some of these wanderings, of what was seen and experienced,
while the remainder are hidden. To this day, dreams are one of the
types of folklore to which researchers return, trying to find models
of explanation for whether dreams are a function of the self or an
open door to another world. Dreams were considered original nar-
rative pointers and could even be classified as using some traditional
plots, and some that were not related to the canon of tradition at all.

Dreams are not only mental images and a source of creativity,
they also reflect reality because the human body physically reacts
to dreams. We can experience different things in a dream, including
smell, sound, etc., in addition to which experiences generated by
sleep apnoea have not gone away.

Language, environment and message have changed, as have the
places to which the soul migrate today. What has changed, and what
remains? Can today’s man protect himself from what happens in
a dream? These are some of the issues that | will touch upon, along
with stories gleaned from one person’s dreams about the inhabitants
of his village. They find dead people in the forest, meet historical
figures like Stalin, Hitler, and others and discuss the politics of the
day, solving complex issues.

The purpose of the report is to draw attention to the work of
Tatiana Vladykina and other folklorists, as well as to raise awareness
of the diversity of experiences in dreams and visions in folklore and
vernacular religion.
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Besermyanskiye krezis: therapeutic potential,
specifics of preservation and development of local
musical tradition (practical approbation of the
author’s vocal-therapeutic technique)

Maria Korepanova (lzhevsk)
Independent researcher
maria.korepanova.singer@gmail.com

The Besermyan are an indigenous small-numbered people of Russia,
living compactly in the north-west of the Udmurt Republic (2,067
people were registered in 2022).

Krez is an ancient vocal genre that exists among the Besermyan
and northern Udmurt, a characteristic feature of which are impro-
visational texts with asemantic vocabulary.

The performance of krezis, as the bearers of the tradition them-
selves note, facilitates the inner emotional state more than singing
songs where everyone sings the same plot text. Spontaneous ase-
mantic texts in which the performer expresses lived experiences,
emotions and feelings while singing allow this to be achieved.

Unfortunately, the tradition of creating spontaneous improvisa-
tions has been interrupted, and modern performers of the younger
generation admit that they cannot come up with texts spontaneously,
as their grandmothers used to.

In the summer of 2021, the author created her own methodol-
ogy, which, hopefully, will help revive the spontaneous tradition of
creating improvisational texts and attract more people to study and
perform Krezis.

The theoretical part of the report is devoted to the problem of
preserving and developing the tradition of performing Besermyansky
Krezis. In the practical part, the author’s vocal-therapeutic technique
for creating spontaneous, improvisational texts will be tested, thanks
to which participants will be able to further create spontaneous im-
provisational texts in their practice and transform their inner state.
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Character code in Udmurt wedding songs

Tatiana Korobova (Izhevsk)

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences
oktan85@mail.ru

Ritual terms are inextricably linked with realities and contain cultural
information that allows you to reconstruct the wedding ceremony, to
identify the specifics of the mythological and philosophical views of
the people. The collective monograph “Tuzh uno kyle verano kyles...”
(“Many things are left unspoken”) presents folklore materials col-
lected personally by Professor T. G. Vladykina or under her guidance
from 1979 to 2020. The publication includes the most interesting
folklore materials in terms of content, genre diversity and language
forms, including wedding song texts. The study focuses on the ter-
minology of kinship and property, as represented in a significant
amount in Udmurt wedding songs. It is poorly studied and therefore
requiring more detailed analysis and description. There author makes
and attempt to prove that the terms of kinship and properties, being
in the context of a wedding ritual, acquire an additional semantic
load and become “wedding”, since they characterize a participant
who performs certain wedding functions. Such terms are carriers of
cultural semantics and symbolic function on a par with the poetic
terms of the Udmurt wedding text.
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Bilingual ditties in the modern life of the Udmurt
in Dyrdashur (Gop) village, Sharkansky district,
Udmurtia

Pavel Kutergin (Tartu)
University of Tartu
kuterezhik@mail.ru

Today, there is a significant interest in folk art and traditional culture,
as evidenced by the increase in the number of folklore groups, inter-
est in studying and replenishing the local archive with folklore mate-
rials, and variety of projects related to the promotion of traditional
culture locally. The same processes are observed in the municipal
districts of the Udmurt Republic (hereinafter UR). In the presented
report, attention is focused on the existence of the song tradition
in Dyrdashur village, Sharkansky district, UR in the modern space.
Many songs and ditties are performed in the village both in Udmurt
and Russian. They can be heard at various events, such as family and
village holidays, concerts, etc. Our attention was attracted by ditties
as the most popular genre of local tradition, reflecting interaction
between the Udmurt and Russian languages. The functioning of song
genres, specifically the ditty, in two languages (Russian and national)
is typical for all national regions, since Russian is the state language
of communication for all peoples in Russia. Russian Russians have
been living in the Sharkansky district of the UR since the second
half of the nineteenth century, which inevitably led to the need for
communication between Udmurts in Russian. Analysis of poetic texts
made it possible to identify three groups of ditty, differing not only
in content, but also in degree of concentration of resources of the
native and Russian languages, the nature of the borrowing Russian
vocabulary, the attitude towards it, and the functional properties of
the borrowed word in the recipient language.
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About a contemporary Seto holiday — Kingdom day

Aado Lintrop (Tartu)
Estonian Literary Museum
aado.lintrop@folklore.ee

In my presentation | would like to concentrate on the Seto holiday
held on the first Saturday of August, Seto Kingdom Day. Although the
Seto have traditional church and village holidays, there was a lack
of a common public holiday at the end of 20th Century and so this
newly started holiday became very popular.

The Seto (or Setu) are an ethnic and linguistic minority in south-
eastern Estonia and north-western Russia, mainly Orthodox Chris-
tians. The Seto language is traditionally considered a dialect of the
south Estonian language. There are approximately 15,000 Setos,
most of whom live in Estonia.

The first Seto Kingdom Day was celebrated in 1994. The idea was
borrowed from Norway, where descendants of 17th Century Finnish
immigrants annually proclaim their Republic. In 1989 or 1990 the
Estonian folk group Hellero visited this Republikken Finnskogen and
the leader, Paul Hagu, started to think about how to organise a similar
event in Estonia. As he had worked between 1991 and 1993 with the
manuscript of the Seto epic Peko, preparing for publication, he took
inspiration for the Seto Kingdom from the epic. Peko was created by
the traditional Seto singer Anne Vabarna in 1927. On the request of
Estonian scholar Paulopriit Voolaine she made the old Seto god of
fertility into Peko, a human being and king of the Seto people. The
[lliterate Vabarna sang in about 8,000 verses in a traditional style
while her son Ivo wrote the text down and sent it to Voolaine in May
1927, although the epic remained unpublished until 1995.

The Republic of Forest Finns — Republikken Finnskogen — gave
further inspiration for Seto Kindgom Day, with the epic Peko giving
the ideology. As king Peko is dead and resting eternally in a cave
under the Pskovo-Pechersky Monastery, his regent rules in the Seto
Kingdom. The election of the regent is the central event of Seto
Kingdom Day, alongside different competitions and a parade of the
Seto Kingdom Army.
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During some of the recent Seto Kingdom Days more than 600
people clad in Seto folk costume and about 1,500—2,000 other visitors
participated. The main organiser of Seto Kingdom Day Aarne Leima
said in February 2019 that the Seto Kingdom has become one of the
four main landmarks of Seto culture in addition to folk costume, the
song tradition and orthodoxy. Today the elected regent of king Peko
acts as the official leader of the Seto people. He or she has meetings
with parliament and government members, visits the President of the
Estonian Republic, represents the Seto people on the Russian side of
Seto region, etc. | suppose that Seto Kingdom Day has great influence
on the local politics also. For example, different rural municipalities
that have a Seto population have joined into one Seto municipality.
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“Our nationality is small”: The experience of
studying the ethnic self-identity of Karelians-Ludiks
(results of the 2021 expedition)

Sergei Minvaleev (Petrozavodsk)

Institute of Language, Literature and History

Karelian Scientific Centre, Russian Academy of Sciences
minvaleevs@gmail.com

The report is based on the materials of the 2021 expedition to the
places of compact residence of Karelian-Ludiks (Kondopozhsky,
Prionezhsky, Pryazhinsky and Olonetsky districts of Karelia). The
purpose of my speech is to report the results of a field study of the
ethnic self-perception of the Ludiks through the prism of concepts
about their native language, ethno-linguistic environment, images of
themselves and ‘strangers’. In the report, | analyse the dual identity
of the Ludiks (Karel/Ludik), the characteristics of their ethnic group
and native language (“the most real, purest Karelian language is
(ours) in Petrovsky district”), the nicknames of both neighbouring
Karelian groups (lappin vazat, ‘Lopar calves’) and the Ludiks them-
selves (Mikhailovsky Jews, kayvans). | conclude that at the moment
the boundaries of Ludik ethnic self-determination, according to the
Karel-Ludik paradigm, are shaky and floating and most often asso-
ciated with switching language code (“I am a purebred Karelian ...
pagiZen lyydikse, “I speak Ludikov”). In addition, the Ludiks have an
incompleteness of the ethno-language consolidation of the group,
which is expressed in ideas about the prevalence of “their language”
(meid’en kiel’), as a rule, no further than the bush of the informant’s
village and in difficulties in communication between speakers of
southern and northern Ludikov dialects.
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The Udmurt lullaby: once again to the problem
of the original source

Irina Nurieva (Izhevsk)

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences
nurieva-59@mail.ru

The genre of Udmurt lullabies came to the attention of musicologists
rather late. Recordings of lullabies made since the late 1980s have
shown the ubiquity of variants of one song. After a long discussion,
philologists concluded that the author of this one song is the Udmurt
educator G. E. Vereshchagin. The peculiarities of the melody, rhythm,
and compositional structure of the tune also allow us to attribute
the origin to the author, rather than folklore. With this in mind, the
report examines the Udmurt lullaby Chagyr, chagyr dydyke and asks
who the possible author could be.
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Udmurt ideas about the ‘other’ world (based on
oral narratives about dreams)

Tatiana Panina (lzhevsk)

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre,

Ural Branch of the Russian Academy of Sciences

tipanina@mail.ru

The report examines the ideas of the Udmurt about the afterlife
(sopal dunne), which are reflected in folklore stories about dreams.
The narratives analysed relate to otherworldly dreams, the plot-
forming motifs of which are of meeting and communicating with
the deceased, usually close relatives and acquaintances. Along with
the fact that these texts actualise the view that the dead are for-
bidden to talk about the afterlife (they hear and see the living, but
cannot always establish contact), dream narratives are one of the
main sources of information about otherness. They contain informa-
tion that allows us to draw some conclusions about the prevailing
ideas of the Udmurt about posthumous existence. In accordance
with these tales, the afterlife is presented as a locus with certain
signs and characteristic conditions pertaining to the existence of its
inhabitants. So, for example, it is associated with a dungeon or in
many ways resembles the world of the living (tapal dunne), but with
amazing properties and phenomena that are impossible in real life.
The dream narratives also actualise views which support the idea of
the existence of heaven and hell and regulate the behaviour of the
living, which can directly affect the living conditions of the deceased.
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Narratives about witchcraft in the everyday
communication of modern Udmurt (based on the
example of the northern and central regions of
Udmurtia)

Tatyana Russkih (Izhevsk)

Udmurt Institute of History, Language and Literature,
Udmurt Federal Research Centre,

Ural Branch of the Russian Academy of Sciences
tatyana_russkih@mail.ru

The report will provide an overview of ideas about magic and
witchcraft preserved in modern rural Udmurt society. Based on field
materials collected by the author during ethnographic expeditions
to the northern and central regions of Udmurtia between 2003
and 2023, the image of witches and sorcerers is recreated, their
supernatural abilities are described, as well as the unspoken rules
governing behaviour in the process of collision with the ‘magical’.
Belief in witchcraft and magicis a stable, but at the same time mobile,
emotionally coloured mental structure that includes the real and the
imaginary. The stability of these views is related to the fact that they
allow you to maintain background expectations in situations when
a person feels powerless. Sorcerers and witches are presented as
negative characters, so in everyday communication it is customary
to distance and guard against them. In the village community, tra-
ditional methods of protection against sorcerers and witches have
been preserved, including verbal formulas, gestures and objects
endowed with a special sacred meaning. But today, preference is
given to prayer and church attributes (a cross, a belt with the 90
Psalm written on it, holy water) as universal amulets.
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The Folklore of the Bashkortostan Udmurt: Modern
aspects of existence and trends in collecting and
studying

Ranus Sadikov (Ufa)

R. G. Kuzeev Institute of Ethnological Research, Ufa Federal Research
Centre, Russian Academy of Sciences (IEI UFIC RAS)

kissapi@mail.ru

Tatiana Minniyakhmetova (Innsbruck)
independent researcher
minnijah@hotmail.com

The folklore of the Udmurt living in the Republic of Bashkortostan is
strongly linked with an identity that developed in isolation from the
mother ethnos, under the influence of a foreign ethnic (Turkic) environ-
ment. The affiliation of the bearers of this folklore with the traditional
Udmurt religion (‘paganism’) also gives it certain unique features. By the
beginning of the 21st century, the range of folklore genres decreased
sharply. Many samples were lost or are preserved only in the memory
of the older generation but are not reproduced in everyday and ceremo-
nial life. However, in contrast some forms of folklore began to develop
rapidly, in particular, folk prayers.

This make the issues of preservation and study of Bashkiria Udmurt
heritage relevant. An important role is played by local folklore groups
and ministers of worship (priests), who record samples of song creativ-
ity and religious folklore texts (prayers, exclamations) from performers.
Some native language teachers in their teaching and extracurricular work
also touch upon the collection and popularisation of folklore heritage.

Researchers from scientific institutions of Ufa, Izhevsk and Tartu
(Estonia) are currently engaged in the scientific study of oral folklore,
musical, ethno-choreographic and folk game culture of the Bashkiria
Udmurt. The Folklore of the Peoples of Bashkortostan encyclopaedia
summarises information about the genre structure and history of the
study of their folklore. Collections of folk prayers and ritual songs are
being prepared for publication, and a project is being prepared to create
an anthology of folklore that takes into consideration dialect features.
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Borrowed musical and poetic texts in the folklore
of the Siberian Mordvins: Creative strategies for
adapting songs of literary origin

Pavel Shakhov (Novosibirsk)
Institute of Philology SB RAS
pashahoff@mail.ru

The report examines some songs of literary origin, borrowed and
adapted by the Siberian Mordovian folklore tradition. The focus is
on two fairly popular songs that came out of the military (Cossack,
Red Army) environment, and then became widespread in many
folklore traditions, including non-ethnic ones: 1) “l know, raven, your
custom” / “3Hato, BOpoH, TBOI 06bI4ait” with the singing of a Cossack
song and the text, which is based on P. Kozlov’s translation of the
poem by the Polish poet V. Syrokomli “Piesn Litevska” / “Lithuanian
Song”; 2) “How my own mother saw me off” / “Kak poaHas meHa
maTb nposoxana” with the singing of the Ukrainian song “Oh, what'’s
the noise is there” / “Oi, wo Tam 3a Wwym yumHmeca” to the words
of D. Bednyi’s “Seeing off”. In the folklore traditions of the Siberian
Mordvins-Erzi and Mordvins-Moksha, these songs are in Russian,
as well as with poetic texts in Mordovian languages, which differ in
content from folk versions and original authors. On the one hand,
in the process of adapting the borrowed songs, historical realities
and traditional poetic motifs characteristic of the Mordovian culture
appeared. On the other hand, the borrowed songs served as a kind
of impulse for the development of Mordovian culture, becaming
part of it.
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The Cheptsa River in the rituals and beliefs
of the northern Udmurt

Nadezhda Shutova (Izhevsk)

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences
nad_shutova@mail.ru

The report is devoted to determining the significance of the Cheptsa
River in the traditional religious and mythological representations of
the northern Udmurt. The author’s field materials of the late 20th
and early 21st centuries, archaeological and folklore-ethnographic
literature of the late 19th to early 21st centuries were used for the
study. The role of the Cheptsa River in the formation of the ethno-
territorial community of the northern Udmurt is analysed for the first
time. The report reveals that the Cheptsa river valley is understood
as a common ethnic, family, and ancestral territory. The report traces
how the importance of the river Cheptsa in the life of the northern
Udmurt is due not only to real economic and cultural functions, but
also to irrational metaphysical functions. The semantics of the river
as a symbol of the motherland, the road in the real and mythological
dimension, the boundaries between worlds, as a means of getting rid
of disease, and as a sacred value of the local Udmurt are considered.
The general cultural (stadium-typological) and peculiar features of
the veneration of the river are revealed. The characteristic features of
the worldview of the northern Udmurt are the development of ideas
about creatures of the aquatic world, the existence of a whole system
of cult and ritual actions, and special sites associated with dealing
with the owners of the element of water. The report determines
that the anthropomorphic image of the owner of the water sphere
occupied more significant positions in Udmurt beliefs, while archaic
female personifications of the owners of rivers and other images of
aquatic creatures faded into the background. The author concludes
that at the end of the 19th and beginning of the 20th centuries, the
Cheptsa River was a key economic, natural landscape, cultural and
mythological object for the northern Udmurt.
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The Musical folklore of Korotaevo and Kuregovo
vilages, Glazovsky district, Udmurtia

Ekaterina Sofronova (lzhevsk)
AUK UR Republican House of Folk Art
KPOU UR Republican Music College
soroka-katya90@yandex.ru

In May 2023, Ludorvay AEMZ, with the grant support of the V. Potanin
Charitable Foundation, launched the Topical Ethnography project,
which will result in a performance promenade based on field ma-
terials that will be presented in June 2024. Within the framework
of the project, an expedition trip was staged on July 28 and 29 to
the villages of Glazovsky district in northern Udmurtia. This trip was
the third expedition of the project, and it was possible to record
the largest amount of musical, game, and choreographic folklore.
In Korotaevo and Kuregovo villages, the project team recorded the
almost living existence of five genres of unique improvisational ritual
tune: two wedding syuan krez’, one recruit soldier kelyan krez’, two
guest dzh6ks’6r krez’ and dzhék s’6ryn s’ektan krez', and one woeful
yn vuron/két kurekton krez’. These ceremonial tunes were supple-
mented with three funeral and memorial and guest tunes.

During the conversation, local residents were happy to share
memories from their youth. They told us how they conducted the
“Nyl braga” (“Maiden Braga”) youth ceremony, sang playful, comic
songs and showed more than five household dances and games. The
proximity to Russian villages with Old Believer populations diversified
the repertoire of the song and dance culture of the northern Udmurt.
Three Russian lyrical songs were recorded from folk performers, as
well as several Udmurt songs, including Udmurt songs remade to
Russian and Gypsy melodies.
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Some cultural meanings of Russian songs with
movement in the Udmurt tradition of Varni village,
Debessky district, Udmurt Republic

Svetlana Starodubtseva (Izhevsk)

Udmurt Institute of History, Language and Literature,
Udmurt Federal Research Centre,

Ural Branch of the Russian Academy of Sciences
svetlana-tolk@mail.ru

In the summer of 1981, members of the folklore and ethnographic
expedition of the Udmurt Institute of History, Language and Litera-
tureT. Vladykina, M. Slesareva and N. Zubkov recorded several songs
performed in Russian in the village of Varni in the Debessky district
of the Udmurt Republic.

The purpose of the study is to identify the specifics of the func-
tioning of Russian round dance songs in the traditional culture of
the northern Udmurt through a stylistic analysis of the music and
poetics of songs in Russian recorded during the 1981 expedition.
Considerable attention is paid to the characteristics of the sound
fabric of the songs, and above all, acoustic and timbre parameters.

For the study, four songs were chosen, performed in this village
first: “Mbl 3araHem cemb 3aragok”, “lMpu gonuHKke Boga”, “...Tponuua,
KaHanenb kanotnua”, and “The Black Raven Drank Water” /“YépHblii
BopoH Boay nun”. The correlation of these songs with the Russian
songs of the round dance tradition from the Kamsko-Vyatka inter-
fluve, within the framework of this article, allows us to designate
them as ‘songs with movement’.

The song of the Guzhem-yuon holiday “Mbl 3araHem cemb
3aragok”, in terms of textual features and musical style, coincides
with some round-dance songs of the Russian tradition in modern
Udmurtia. According to the musical style, and, above all, the sound
quality, the singing of slow round dance songs by the northern
Udmurt differs from the singing of similar songs by Russians.

When listening to these fragments of the song, there is a feeling
of rhythmic “failure’, braking, ‘floating’ rhythmics. The same auditory
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impressions are also facilitated using rhythmic patterns in a song
‘traditional’ to Udmurt musical culture with slight elongations (and
occasionally shortenings) of accented and cadential sounds.

The musical and rhythmic parameters common to the sound fabric
of the song “Mbl 3araHem cemb 3aragok” and the Northern Udmurt
and Besermyansk creses are the relative individuality of rhythmic
and melodic parts, expressed in the freedom of pulsation and ac-
centuation, melismatics and glissando.

In the existence of round-dance and dance songs in Russian in
the musical culture of the northern Udmurt, and, specifically, in the
dialect tradition of the village of Varni, in the Debessky district of
the Udmurt Republic, several trends can be identified, designated
as ‘cultural meanings’.

The first cultural meaning: round-dance and dance songs form the
sphere of musical, kinetic, gaming entertainment and recreation both
inthe purely Udmurt tradition and in the ‘borderline’ sphere of musi-
cal socio-cultural contacts of the Udmurt and Russian ethnic groups.

The second cultural meaning: some round-dance game songs
can become an occasion for an improvised sound utterance of the
performers’ own, personal feelings. In addition, their musical and
verbal style can change and modulate in the process of performance
so much that they sound close to the Udmurt cresis.

The third cultural meaning: individual round-dance and dance
songs in Russian are thought of as ‘musical signs’ of purely Udmurt
rites. For example, the Guzhem-yuon holiday song “Mbl 3araHem
cemb 3aragok”.
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Udmurt herbalism

Ekaterina Suntsova (Szeged)
Doctoral School of Linguistics
University of Szeged
szkatilinka@gmail.com

The Udmurt believed that diseases could be cured by the word (faith),
surgical intervention, and herbs. Herbalists, healers, and lay people
say that if nature has created disease, then there is a way to cure it
(V. V. Tuganaey, I. L. Bukharina, E. I. Kamasheva, 2014). Our task is
to find these methods of treatment.

In my work, | tried to collect Udmurt herbal traditions. The study
was conducted in the summer of 2017 in some villages in the north-
ern, central, and southern regions of Udmurtia. Herbalists, healers
and ordinary residents of Udmurtia shared valuable knowledge about
plants, methods of collecting, methods of use and other crafts. | plan
to publish a herbalist’s reference book of medicinal plants based on
the results of the expedition.

The plants in the book are divided into separate groups based
on their botanical characteristics. A total of 55 plant species were
considered. Among them are ananthous low-growing, and flowering,
plants, shrubs and trees, vegetables and cereals, as well as poison-
ous plants. For each plant, a brief description is given, a reference to
how to collect and dry them. The botanical description is based on
several works by V. V. Tuganaev and botanical encyclopaedias. The
following are some recipes for the treatment of disease and the use
of plants for household or ceremonial purposes. Medicinal plants are
accompanied by an original illustration. The publication of the book
is planned in two languages, Hungarian and Udmurt. The herbalist’s
guide will also be supplemented with a translated dictionary.

Each plant has wonderful properties and can be a real help at
home. Herbs can cure many diseases. Even if they do not cure the
disease completely, they can eliminate some of the symptoms. To do
this, you need to know how to prepare and use herbs for medicinal
purposes. The publication of the herbalist’s book would serve as
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a good accessible reference not only for restoring health, but also
to significantly enrich traditional knowledge of Udmurt herbalism.
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30 years of fieldwork in Udmurtia and Udmurt
territories: Reflections and conclusions

Eva Toulouze (Tartu and Paris)

University of Tartu;

National Institute of Oriental Languages and Cultures INALCO
evatoulouze@gmail.com

| am of a generation for which — being a Western person — to see
the Udmurt country was a beautiful but unattainable dream. When
| learned from afar that the Udmurt existed, it was still the 70s, and
those who introduced their culture to me, the French professor Jean-
Luc Moreau and the Hungarian scientist Péter Domokos, had never
been there themselves. However, | was lucky: | was still in an active
period of my life when Russia opened and, at last, my dream came
true. | started traveling to Udmurtia in 1994 and for twenty years
| went there not very often, but regularly, every two or three years.
Then, since 2015, | was able to visit my friends several times a year,
and | visited the Udmurt living in Bashkiria just as often. | continue like
this to this today, although the Covid crisis and war have disrupted
this enjoyable routine in recent years. | think it’s time to finalise
a summary. To what extent the things that | discovered corresponded
to those dreams? Even though my first trips were not planned as
‘expeditions’, | observed and reflected on what | saw. What did | get
from these trips? What scientific and human conclusions has this
regular and even close contact of recent years revealed to me? In
what areas did this fieldwork shed light? What do | understand better
than thirty years ago? What has changed in my eyes in thirty years?
And in the eyes of my friends? In addition to field work, | also had the
opportunity to ‘stay’ with the Udmurts living in Tartu, to share with
them the trivial aspects of their everyday life. In this presentation,
an attempt is made to draw some conclusions from thirty years of
observations: values, culture of alcohol consumption and singing,
character, ways of communication, attitudes towards others...
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Chapels in the Orthodox traditions of the Shim Lake
region Veps (late 19th and early 20th centuries)

Irina Vinokurova (Petrozavodsk)

Institute of Language, Literature and History,

Karelian Scientific Centre, Russian Academy of Sciences
irvin@sampo.ru

In recent decades, a significant number of ethnological works have been
devoted to the study of various forms of religiosity in the population.
These works related to specific locations during various historical periods,
establishing this field in science as a special concept and approach called
the religious or sacred landscape. This approach proved to be produc-
tive in identifying the peculiarities of the spread of Orthodox traditions
in particular territories.

The purpose of the report: based on a cross-disciplinary approach the
report integrates information from scattered sources on the chapels of
the Veps of Shim Lake Znamensky and Vysokoe Lake Nikolaevsky parishes
of Lodeynopolsky, Olonets Governate (late 19th and early 20th centu-
ries) and analyses it from the point of view of the landscape approach.
The author plans to consider the topography of chapels in the cultural
landscape of the Shim Lake region and the motives for their construction
in order to identify the dedications of chapels and related holidays and
determine the functions of chapels in the parish life of Vepsian villages.

The study explains the uniform placement of chapels in the cultural
landscape of Shimozerye: the vow, the appearance of the icon, the re-
mote distance from the church, the restoration of the lost shrine, the
burial of unbaptised infants.

The chapels were involved exclusively in church services during
local holidays, which played an important role in strengthening so-
cial rural communications and, ultimately, uniting Vepsian villages.

Analysis of chapel dedications revealed the dominance of the names
of the patron saints of agriculture.

In the past, the Shimozero region had phenomenal holidays that
captured the contamination of unique folk and Christian events, for
example the baptism of the Veps of this district and the Christmas of
Nicholas the Wonderworker, which is lost in Russia.
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“Houses” and “roads” of heavenly bodies in
Udmurt mythology

Tatiana Vladykina (Izhevsk)

Udmurt Institute of History, Language and Literature,

Udmurt Federal Research Center Ural Branch of the Russian Academy
of Sciences

tgvladykina@mail.ru

Information about the main heavenly bodies in Udmurt mythology —
the Sun and the Moon — is not particularly extensive. Data in the
ethnographic literature mainly relates to them as foremothers,
along with other archaic images of ancient mothers and ancestral
goddesses (Shundy-Mumy, the Sun-Foremother, Tolez’-Mumy the
Moon-Foremother, Kaldyk-Mumy, the Foremother-Primipara, etc.).
In this regard, to create a complete picture of these images it is
necessary to involve other complementary sources, for example
riddles, conspiracy formulas, motifs, and fairy tale plots. According
to the existing corpus of folklore texts, it is possible to reconstruct
the ideas of the Udmurt about the “houses” and “roads” of the
heavenly bodies and their main purpose — the stability of the world
cosmic order.
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Emancipation from above, indigenisation and the
“bright socialist future”: Udmurt women as Soviet
agents of change (1920-1932)

Maria Vyatchina (Tartu)
University of Tartu
maria.vyatchina@gmail.com

Inthe early Soviet period, the Bolsheviks began betting on indigenous
women as the main agents of change. Various commissions and
working groups were created to implement women’s emancipation
policies. To classify the subjects of these emancipatory policies, terms
such as ‘women of the Orient’ or ‘women of the backward peoples’
were commonly used. Women representatives of the Finno-Ugric
population did not seem to correspond to these terms at first glance,
since the opinion prevailed among officials in Moscow that Finno-
Ugric people were quite strongly assimilated and Russified. However,
local activists representing the Volga-Ural region argued that Finno-
Ugrians met the criteria of ‘cultural backwardness’ and should also
be included in the work of the commission to improve the work and
life of women from backward groups. In this report, relying on bu-
reaucratic documents, media publications and propaganda materials,
| prove that for socialist transformations in remote regions, the state
used control over indigenous women — bodily, reproductive, control
in the forms of household management, parenting and control of
ways of thinking. To implement these measures, the state opposed
two categories of women: those who were supposed to represent
‘backwardness’ (which, in turn, was associated with the production
of kumyshka, healing, non-compliance with Soviet hygienic stand-
ards, for which women were declared responsible) and those young
women who were supposed to become the face of socialist change
in the Udmurt village.
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NPE3EHTALIMA HOBbIX U3OAHUN /
PRESENTATION OF NEW PUBLICATIONS

<<Tyae yro raué bepatro
KU BECH. .. >>

«Kax ne mioeo
OCMANOCH HEBBUMKAZAHMHO20...>>

KonnektuBHaa moHorpadua “TyXK YHO Kbiné
BepaHo Kbinbéchl...” [“KaK ke mHOro ocranocb
HeBbiCKa3aHHoro...”]. UxescK, 2023.

Collective monograph “Ty»K yHO Kbiné BepaHo
Kbinbécol...” / “Tuzh uno kylyo verano kylyosy...”
(“How Much is Left Unspoken...”). Izhevsk, 2023.
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TatbaHa MaHuHa, Ennsaseta JloskkunHa /

Tatiana Panina, Elizaveta Lozhkina

YAMYPTCKUIA MHCTUTYT UCTOPUM, A3bIKA U INTEPaTypbl YAMYPTCKOrO
benepanbHOro Uccaea0BaTeIbCKOrO LeHTpa, YpO PAH /

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences

KonnektneHaa moHorpadpua nocealleHa obunero BblgatoLLeroca
yamypTckoro ¢onbknopucta TaTbAHbl MpUropbeBHbl BaagblKMHOM.
B Hell npeacTaBaeHbl BOCMOMWHAHMA 0 PONbKAOPHO-3THOrpadmye-
CKMX 3KCNeaMLMAX, YHUKA/IbHbIE apXMBHbIE MaTepMasbl, Hay4Hble UC-
cnenoBaHUs Mo YAMYPTCKOM TPAAMUMOHHOM KynbType u GonbKaopy,
a TaK)Ke No3apaBUTe/IbHble 3CCe ee YYEHUKOB U KONJIET.

N3paHre OTKpbIBaET 3aM/IaHNPOBAHHYO CEPUIO KHUT “YaMYypPTCKan
TPaAUUMOHHAs Ky/ibTypa. MicnonHuTenb — TEKCT — nccieaoBaHme”.

This collective monograph is dedicated to the birthday of the out-
standing Udmurt folklorist Tatiana Grigorievna Vladykina. It contains
memories of folklore and ethnographic expeditions, unique archive
materials, scientific research on Udmurt traditional culture and
folklore and congratulatory essays by her students and colleagues.

The publication begins the planned “Udmurt Traditional Culture:
Performer, Text, Research” book series.
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KonnektnsHasa moHorpadpumsa “Muena u mep,
B HapoaHoi Kynbtype”. UxeBcK, 2023.

Collective monograph “The Bee and Honey in Folk
Culture”. Izhevsk, 2023.

Enexa Monosa / Elena Popova

YAMYPTCKUIA UHCTUTYT UCTOPUM, A3bIKA U NTEPaTypbl YAMYPTCKOrO
benepanbHOro Mccnea0BaTeNbekoro LeHTpa, YpO PAH /

Udmurt Institute of History, Language and Literature, Udmurt Federal
Research Centre, Ural Branch of the Russian Academy of Sciences

KHura nocesweHa poau nyenoBOACTBa B TPAAMLMOHHOW M coBpe-
MEHHOM KynbType, OTPa’KeHUIO 3aHATMA B A3blke U donbKaope,
HapPOAHbIX 3HAHMAX, MECTY B 3KOHOMMWKE SIMYHOrO XO3AKCTBA, TY-
PU3MEe M COBPEMEHHbIX KYNbTYPHbIX COBbITUAX. B LEHTpe BHUMaHMA
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Tpaauumm 6opTHUYECTBa, KONOAHOTO U MaCceYHOro NYesoBOACTBA,
WHBEHTApb, BEPOBaHMA U 06psaabl, 06bIYHO-NPABOBbIE HOPMbI, Ky/lb-
TYpHbIe, COLMaANbHbIE U PUTYa/ibHbIE AacMeKTbl 3aHATUA, CUMBOIMKA
nyenbl 1 Mmega B KynbType. PaccmaTpuBaloTcs UCTOPUA MYENOBOA-
CTBa, COObLLECTBA NYENOBOAOB, APMaApPKM U decTMBann mena, Kom-
NAeKTOBaHME KOMNEKLMI MO NYENOBOACTBY B My3eMHbIX COBpaHumaAX.

leorpaduryeckme pamKmM KHUMM OXBaTbIBAOT TEPPUTOPUM NMPOXKMBAHMSA
pa3Hbix HapoaoB Ypana v MNoBosxKbA, 3anaaHoi n BoctouHon EBponbl,
CpegaHeit A3un. B 0CHOBY KHUIM BOLWWIM UCCAeA0BaHMA y4acTHUKOB [V
MexayHapoLHOro nNoseBoro sTHorpapuyeckoro cumnosmyma “Myuw
ryp: n4yena v mef B Ky/bType HapoaoB Ypano-Mosonkba”, npoweawero
8 2022 roay B UxeBcke.

B KHWre BnepBble NpeacTaBieH ObWMPHbIA NONEBOI MaTepuan,
APXMBHbIE U MUCbMEHHbIE UCTOYHUKM, STHOrpaduyeckne, Gponbkaop-
Hble, IMHFBUCTUYECKME AAaHHbIE O 3aHATUM MYESOBOACTBOM M MecTe
NpPOMbICNa B HAPOLHOM Ky/NbType C y4ETOM PasHbiX MCTOYHWUKOB U 3T-
HOKY/bTYPHbIX TPAANULMIA NPOMbIC/A.

The book is devoted to the role of beekeeping in traditional and mod-
ern culture, a reflection of the occupation in language and folklore and
folk knowledge, and its place in the economy of personal households,
tourism and modern cultural events. The focus is on the traditions of
beekeeping, bee logs and apiary, inventory, beliefs and rituals, com-
mon legal norms, cultural, social, ritual aspects of the occupation, and
the symbolism of bees and honey in culture. In addition, the history of
beekeeping, beekeeping communities, honey fairs and festivals, and
museum beekeeping collections are considered.

The geographical scope of the book covers the territories of different
peoplesin the Urals and Volga regions, Western and Eastern Europe, and
Central Asia. The book is based on research carried out by participants
in the IV International Field Ethnographic Symposium, titled “Mush Gur:
Bees and Honey in the Vulture of the Peoples of the Ural-Volga Region”,
held in Izhevsk in 2022.

For the first time, the book presents extensive field material, archival
and written sources, ethnographic, folklore, linguistic data on beekeeping
and the place of beekeeping in folk culture, considering different sources
and ethnocultural traditions of beekeeping.
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Soome-ugri reisid (PuHHO-yropckue noesgku).
Taprty, 2022.

Soome-ugri reisid (Finno-Ugric Journeys).
Tartu, 2022.

Aago Nimntpon / Aado Lintrop
DCTOHCKUI UTEPaTYPHbIN My3el /
Estonian Literary Museum

BocnomuHaHuA 1 nosesble AHEBHUKOBbIE 3anncu o 28 GpUHHO-

YFOPCKMX Noe3aKax. ITO UCTOPUM OTKPLITUS POACTBEHHbIX HAPOA0B
M GUHHO-YrOPCKOro mmpa, U Yepes 3TO CTAHOBNEHUA aBTOPaA
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KaK yyeHoro. 3To onucaHue nyTewecTBnUs, KOTOPOe HayMHaeTcs
C MasIeHbKUX W, Ka3anocb 6bl, C/Iy4aliHbIX WAros, KOHeL, KOTOPOro,
byaem HazeAaTbCA, HaxoguTcA B Byaylwem; 3To TaKKe UcTopus
YTEPAHHOW 3MOXN N POXKAEHUSA HOBOW. ITa KHMUIA O NyTellecTBuUsX,
Npu3BaHHan BAOXHOBUTb TeX, KTO UHTepecyeTcs PoACTBEHHbIMU
Hapogamu.

The book is a memoir based on field diary entries covering 28 Finno-
Ugric trips. The entries relate stories of the discovery of kindred
peoples and of the Finno-Ugric world, and through this the author’s
formation as a scientist. This is a description of a journey that begins
with small and seemingly random steps, the end of which, hopefully,
isin the future; it is also the story of a lost era and the birth of a new
one. This book is about travel and is designed to inspire those who
are into the lives of the kindred peoples.
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CMUCOK YYACTHUKOB
LIST OF PARTICIPANTS
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AHucumos, Hukonaii — PhD, KaHa. dunon. HayK, cTap. Hay4. coTp.
oTaena GpoNbKAOPUCTUKIN DCTOHCKOTO INTepaTypHoro myses (TapTy);
Hayu. coTp. oTaena GUN0N0rMYECKUX UCCe0BaHUIN YAMYPTCKOTO UH-
CTUTYTa UCTOPUMU, A3bIKa U IUTEPATYPbI YAMYpPTCKOro deaepasibHoro
nccnenoBaTeIbCKoro LeHTpa YpasibCKoro otaeneHua Poccuiickon
aKaZemuu Hayk (M»keBcK)

BuHOKypoBa, UpuHa — OKTOP UCTOP. HAYK, BEA,. Hay4. COTP. CEKTopa
aTHOMOTMKM MHCTUTYTa A3blKa, AUTEPATYPbl M UCTOPMM KapenbcKoro
Hay4Horo ueHTpa PAH (MeTpo3aBoack)

BnapgbikuHa, TaTbAHA — AOKTOP GUNON. HayK., BeAyLl. Hay4. COTp.
oTaena GUNONOTMYECKUX UCCNeA0BaHUIA YOMYPTCKOTO UHCTUTYTa
NCTOPUMK, A3bIKa U IUTepaTypbl YAMYPTCKOro desepasnbHOro uccnemo-
BaTe/IbCKOTO LieHTpa YpanbCcKoro otaeneHuna Poccuinckoi akagemmm
Hayk (MKeBcK)

BartumnHa, Mapua — npurnaweHHaa uccnegosatenbHMUa TapTycKoro
yHuBepcuTeTa (Tapty)

FnyxoBa, Hatanba — ooKTOp PUnon. Hayk, npodeccop Kadpeapbl PUH-
HO-YrOpPCKOW U cpaBHUTENbHOMN dunonornn ®re0Y BO “Mapuiickni
rocyAapcTBeHHbIV yHuBepcuteT” (Mowkap-Ona)

Epmakos, Hatanba — PhD, Hay4. coTp. otaena ¢ponbKAOPUCTUKM
DCTOHCKOro nutepaTypHoro myses (TapTy, DCTOHUA); AUPEKTOP
Accoumaumnm Hapoaos ICToHMU (TanNNHH)

Kepexu, ArHews — JOKTOP MCTOP. HayK, HE3aBUCMMbII UcCaeaoBa-
Tenb (byganewr)

Kopo6oBa, TaTbiHa — KaHA,. GWUAON. HAyK, M. Hayd. COTP. OTAeNa
durnonormyeckmx nccneaoBaHuii YamypTcKoro MHCTUTYTa UCTOPUM,
A3blKa W IMTepaTypbl YAMYPTCKOro dpesepanbHOro nccaesoBatesib-
CKOTO LieHTpa YpanbCKoro otaeneHuns PoccuiicKol akagemumm Hayk
(NxkeBCK)

KbiiiBa, Mape — PhD, Beayuimin Hay4Hbli COTPYAHWUK, 3aBeayoLuni
oTaenom GoNbKAOPUCTUKIM ICTOHCKOTrO InTepaTypHoro myses (TapTy)
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KyTtepruH, NaBen — gokTtopaHT TapTyckoro yHuBepcuteta (TapTy)

KopenaHoBsa, Mapusa — goktop ¢punocodum (My3biku), UCNOAHUTENb-
HULUa Kpeselt (UKeBcK)

JNunTpon, Aago — PhD, asM3puTyc 3CTOHCKOro INTepaTypHOro Myses
(Tapty)

JNoxkuHa, EnnsaseTta—Bes,. cneumanmcT oTaena MexaucumninHap-
HbIX M MPUKAALHbIX UCCNef0BaHUIA YOMYPTCKOTO MHCTUTYTA UCTOPUN,
A3blKa W IMTepaTypbl YAMYPTCKOro dpesepanbHOro nccaesoBatesib-
CKOrO LeHTpa YpanbCcKoro otaeneHmns POCCUMCKOM akagemMnmn Hayk
(UkeBcK)

MuHBanees, Cepreii — KaHf. UCTOP. HayK, MAa4,. Hayy. COTP. CeKTopa
3THONOTMN UHCTUTYTa A3blKa, IUTepaTypbl U UCTOPUM KapenbcKkoro
Hay4Horo ueHTpa PAH (MeTpo3aBoack)

MuHHMAXmeToBa, TatbaHa — PhD, He3aBMCMMbIN UccaedoBaTe b
(MHCBPYK)

Hypuesa, UpuHa — JOKTOP WMCKyCC., Bea,. Hayd. coTp. otaena ¢ou-
NIONOTMYECKUX MCCNeaoBaHUN YAMYPTCKOTO MHCTUTYTa UCTOPUM,
A3blKa M ITepaTypbl YamypTckoro deaepanbHOro nccaegosaTesib-
CKOro LEeHTpa YpanbcKoro otaeneHma POCCMIMCKOM akagemMmnm Hayk
(UkeBcK)

MaHuHa, TaTbAHA — KaHA. GMAOAN. HAyK., Hayy. COTp. oTaena
dMnonorMyeckmux nuccnenoBaHnin YamypTCKOro MHCTUTYTa
MCTOPUK, A3bIKA U NUTepaTypbl YAMYpPTCKOro ¢penepanbHoOro
nccnenoBaTeNbCKOro LeHTpa YpanbCcKoro otaeneHusa Poccuinckoi
aKaZemum Hayk (MKeBck)

NonoBa, EneHa — KaHA. NCTOpP. HayK., CTap. Hay4y. COTP. oTAena
dnnonormyecknx nccnenoBaHuii YamypTcKoro MHCTUTYTa UCTOPUM,
A3blKa U IMTepaTypbl YamypTckoro deaepasbHOro nccneosatenb-
CKOrO LeHTpa YpanbCcKoro otaeneHmns POCCUMCKOM akagemMnmn Hayk
(UkeBCK)
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MuenoBogoBa, UpuHa — KaHA. U0/, HAYK., HAyd. COTP. oTAena
dUnNoNOrMYecKmx nccieaoBaHmin YoMypTCKOro MHCTUTYTa UCTOPUN,
A3blKa U IUTepaTypbl YamypTcKoro denepanbHOro nccnenosBatesb-
CKOTO LeHTpa YpanbcKkoro otaeneHuns Poccuimckon akagemmnm Hayk
(MskeBcK)

Pycckux, TaTbAHA — KaHZ. UCTOP. HayK, Hay4. COTp. oTaena punonorv-
YECKMX UCCNes0BaHNIN YAMYPTCKOro MHCTUTYTa UCTOPUM, A3bIKA U K-
TepaTypbl YAMypTCKOro deaepanbHOro MccieoBaTeIbCKoro LEHTPa
YpanbcKoro otaesneHns Poccuinckol akagemmn Hayk (MKeBck)

Cagukos, PaHyc — IOKTOP UCTOP. HAyK, aB. Hayy. coTp. MHcTuTyTa
3THO/IOrMYECKUX nccnegoBaHuii um. P.I. Kyseesa Ydumckoro dege-
panbHOro nccnegoBaTenbckoro LeHTpa PAH (M3 YOUL, PAH) (Yda)

CodpoHoBa, EKaTepuHa — KaHA,. UCKYCCTBOBEAEHWUSA, METOAMUCT OTAe-
Na no paboTe c HemaTepuranbHbIM Ky/bTypHbIM Hacnegmnem AYK YP
“POHT”; npenogasatenb KIMNOY YP “Pecnyb/nKaHCKOrO My3blKa/ib-
Horo Konnenxa” (M»kesck)

Crapogy6bueBa, CBeTnaHa — KaHZ. GUAOA. HayK, CTap. Hay4. coTp.
oTaena GUNONOTMYECKUX UCCNed0oBaHUI YOMYPTCKOTO UHCTUTYTa
NCTOPUMK, A3bIKa U IUTepaTypbl YAMypTCKoro deaepasnibHOro uccneao-
BaTe/IbCKOTO LieHTpa YpanbCcKoro otaeneHuna Poccuinckoi akagemmm
Hayk (MxeBcK)

CyHuoBa, EKaTepuHa — npenogasaTesb yaMYyPTCKOro f3blKa, acnu-
PaHT 3 Kypca HanpaBaeHue “Ypasibckoe A3blKo3HaHNe”, 4OKTOpPCKas
LLIKONa A3blIKO3HaHUSA; YHuBepcuTeT r. Cerena (Ceren)

Tynys, EBa—PhD, npodeccop ¢nHHO-yrposegeHma HaumMoHanbHOro
WMHCTUTYTa BOCTOYHbIX A3bIKOB 1 KynbTyp INALCO (MapuiK); Hay4YHbIN
CoTpyaHUK TapTycKkoro yHuBepcuteTa (TapTy)

YepHbix, AneKcaHAp — AOKTOP UCTOP. HayK, Y1EeH-KOPPECNOHAEHT
PAH, rnaB. Hayy. coTp. MHCTUTYyTa ryMmaHUTApHbIX UCCAea0BaHUN
YpO PAH (¢dunnman Mepmckoro degepanbHOro UCCAefoBaTENbCKOTO
ueHTpa YpO PAH) (Mepmb)
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LWWaxos., Masen— KaHA. UCKyCcCTBOBEAEHUA, CTap. HayY. coTp. NHCTuK-
TyTa ¢unonormum CO PAH (HoBocnbupck)

LWytoBa, HagexKpa — AOKTOP MUCTOpP. HayK, BeA. Hayd. cOTp. oTaena
GUNONOTMYECKUX UCCNEd0BaAHNIA YAMYPTCKOTO MHCTUTYTA UCTOPUM,
A3blKa M IMTepaTypbl YamypTckoro deaepanbHOro nccaegosaTesib-
CKOro LEeHTpa YpanbcKoro otaeneHma POCCMIMCKOM akagemMmnmn Hayk
(UkeBcK)
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Anisimov, Nikolai — PhD, senior research fellow of the Department of
Folkloristics of the Estonian Literary Museum (Tartu); researcher for
the Department of Philological Research of the Udmurt Institute of
History, Language and Literature, Udmurt Federal Research Center,
Ural Branch of the Russian Academy of Sciences (Izhevsk).

Chernykh, Alexander — Doctor of Historical Sciences, corresponding
member of the Russian Academy of Scielnces, leading research fellow
of the Institute of Humanitarian Studies, Ural Branch of the Russian
Academy of Sciences (Perm branch of the Perm Federal Research
Centre, Ural Branch of the Russian Academy of Sciences) (Perm).

Ermakov, Natalia—PhD, researcher at the Department of Folkloristics,
Estonian Literary Museum (Tartu); Director of the Association of the
Peoples of Estonia (Tallinn).

Glukhova, Natalia—PhD, professor of the department of Finno-Ugric
and Comparative Philology, Mari State University (Yoshkar-Ola).

Kerezsi, Agnes — Doctor of Historical Sciences, independent
researcher (Budapest).

Koiva, Mare — PhD, leading research fellow, Head of the Department
of Folkloristics, Estonian Literary Museum (Tartu).

Korepanova, Maria — PhD (music), singer of Krezi (I1zhevsk).

Korobova, Tatiana — PhD, junior researcher at the Department of
Philological Research, Udmurt Institute of History, Language and
Literature, Udmurt Federal Research Centre, Ural Branch of the Rus-
sian Academy of Sciences (Izhevsk).

Kutergin, Pavel — doctoral student at the University of Tartu (Tartu).

Lintrop, Aado — PhD, Emeritus of the Estonian Literary Museum
(Tartu).

Lozhkina, Elizaveta — senior specialist at the Department of Interdis-
ciplinary and Applied Research, Udmurt Institute of History, Language
and Literature, Udmurt Federal Research Centre, Ural Branch of the
Russian Academy of Sciences (Izhevsk).
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Minniyakhmetova, Tatiana — PhD, independent researcher (Inns-
bruck).

Minvaleev, Sergei—PhD, junior researcher Ethnology Sector, Institute
of Language, Literature and History, Karelian Scientific Centre of the
Russian Academy of Sciences (Petrozavodsk).

Nurieva, Irina — Doctor of Art History, leading researcher at the
Department of Philological Research, Udmurt Institute of History,
Language and Literature, Udmurt Federal Research Centre, Ural
Branch of the Russian Academy of Sciences (Izhevsk).

Panina, Tatiana — PhD, leading researcher at the Department of
Philological Research, Udmurt Institute of History, Language and
Literature, Udmurt Federal Research Centre, Ural Branch of the
Russian Academy of Sciences (Izhevsk).

Pchelovodova, Irina — PhD, researcher at the Department of Philo-
logical Research, Udmurt Institute of History, Language and Litera-
ture, Udmurt Federal Research Centre, Ural Branch of the Russian
Academy of Sciences (lzhevsk).

Popova, Elena — PhD, senior researcher at the Department of
Philological Research, Udmurt Institute of History, Language and
Literature, Udmurt Federal Research Centre of the Ural Branch of
the Russian Academy of Sciences (Izhevsk).

Russkikh, Tatyana — PhD, researcher at the Department of Philologi-
cal Research, Udmurt Institute of History, Language and Literature,
Udmurt Federal Research Centre, Ural Branch of the Russian Academy
of Sciences (Izhevsk).

Sadikov, Ranus — Doctor of Historical Sciences, leading research fel-
low at the Institute of Ethnological Research named after Kuzeev at
Ufa Federal Research Centre, Russian Academy of Sciences (IEI UIC
RAS) (Ufa).

Shakhov, Pavel — PhD, senior researcher of the Institute of Philology
SB RAS (Novosibirsk).
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Shutova, Nadezhda — Doctor of Historical Sciences, leading research-
er at the Department of Philological Research, Udmurt Institute of
History, Language and Literature, Udmurt Federal Research Centre,
Ural Branch of the Russian Academy of Sciences (Izhevsk).

Sofronova, Ekaterina — PhD, methodologist of the Department for
work with intangible cultural heritage; teacher of the Republican
Music College (lzhevsk).

Starodubtseva, Svetlana—PhD, senior researcher at the Department
of Philological Research, Udmurt Institute of History, Language and
Literature, Udmurt Federal Research Centre of the Ural Branch of
the Russian Academy of Sciences (Izhevsk).

Suntsova, Ekaterina — teacher of the Udmurt language, third year
postgraduate student of Ural linguistics, Doctoral School of Linguis-
tics; University of Szeged (Szeged).

Toulouze, Eva — PhD, professor of Finno-Ugric studies at the
National Institute of Oriental Languages and Cultures INALCO (Paris);
Researcher at the University of Tartu (Tartu).

Vinokurova, Irina — Doctor of Historical Sciences, leading researcher
for the Ethnology Sectors of the Institute of Language, Literature
and History, Karelian Scientific Centre, Russian Academy of Sciences
(Petrozavodsk).

Vladykina, Tatiana — Doctor of Philology, leading researcher, Depart-
ment of Philological Research, Udmurt Institute of History, Language
and Literature, Udmurt Federal Research Centre of the Ural Branch
of the Russian Academy of Sciences (Izhevsk).

Vyatchina, Maria — visiting researcher at the University of Tartu
(Tartu).
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“MpaKTMYeCcKn COpoK NeT moen paboTbl B GONbKAOPE He
npowen gapom. 3TO YLWI0 B HApo4, 3TO NOAAEPIKUBAETCA
HapoAOM, M 3TO NOAAEPKMBAETCA MONOAEXKbIO... Ho Korga
KakKabli1 YyBCTBYET, YTO OH YAMYPT, YTO OH TaTapWH, YTO OH
MapueL, YTO OH PYCCKMIA — 3TO CaMOe€ 1aBHOE, YTO [O/XKHO
6bITb. ITO CAMOE MaBHOE, YTO AO/IKHO CTaTb UTOFOM PaboThbl
Hac, y4eHblX, KOTOpble MbITAOTCA YTO-TO CAENATb, YTOObI
NMoOKa3aTb KaK 3TO KPacuBO M KaK 3TO A0CTOMHO...”

TaTbAHa BnaapikmHa, 2020




